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Preface 


5 „lo aá a o 
aal AASI alll ay 
glili G5 á Seal 
AS J leg et le Jie ull 
In the name of Allah, The Most Compassionate, The Most-Merciful. 


All praise is due to Allah, the Lord of the Worlds. 
O Allah! Blessings upon Muhammad and the family of Muhammad. 


Islam Simplified is based on a series of lectures in Arabic by Dr. 
Tareq AlSuwaidan. The Al-Islam Bi Basatah (Able: WY!) was aired 
during Ramadan 2020 on Dr. AlSuwaidan’s new channel, suwaidan.tv, 
which is a digital platform focusing on Leadership & Mastery. The 
channel has been developed by Dr. AlSuwaidan to give you the 
flexibility of watching at your own pace. 





But why another book on Islam? Why is this effort unique? The 
common prevalent way to present Islam is through the “What” and 
“How” of Islam. Islam is about the five pillars of Islam. Iman (Faith) is 
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about the 6 pillars of Iman. Then the focus is on “How” to say the 
Shahadah, “How” to pray, pay the Zakah, fast, and perform the Hajj 
Pilgrimage. This approach is practical and has many benefits. It is 
also deep in traditions. But when we ask the practicing Muslim and 
also Muslim scholars on the “Why” (purpose, goal, objective) of Islam, 
we get different and sometimes wrong answers. Islam Simplified 
introduces Islam simply and comprehensively by presenting the 
overall framework of Islam that highlights the goals of Islam and its 
major components. It takes a wholesome and goal-oriented view of 
Islam so that Muslims and non-Muslims will understand clearly the 
“Why” of Islam. 


There is a trend today to talk about purpose and to find meaning in 
life and the things we do. With all the many other new trends and 
ideas, and proliferation of new technologies, we can be pulled along 
many different directions unless we get our purpose intact. 


Age of Purpose: Islam and its Goals 





Islam has acknowledged this importance of purpose and meaning a 
long time ago. Unfortunately, this understanding has gotten lost 
when we Muslims debate and differ on detailed issues related to 
certain rulings in Islam or certain questions about the creed. Most 
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Muslims no longer understand the noble and lofty goals of Islam. 
This book intends to present again these goals in a unified and 
comprehensive manner. 


Islam Simplified focuses on three perspectives: 





Islam Al-Quran The Prophet 


- Goals - Topics - Roles 


es ee ee E 

1. The Goals of Islam (that differs from the basic legal objectives 
of Shariah or Islamic Law). 

2. The Holy Quran (its main topics and subject matters) 

3. The Prophet (SAW) (his various roles, how to distinguish 
between his roles and our obligation towards each of those 
roles). 

We are presenting Islam differently by focusing on its goals but we 
are strongly guided by a wholesome and comprehensive view of 
Al-Quran and the life of our beloved Prophet Muhammad (SAW). 
Thus this approach follows the approved methodology of the 
majority of Muslim scholars, old and new. This is not an unsupported 
innovation nor is it a deviation from mainstream Islamic thought and 
method. 


Dene oN Dee tes cae oe rege 4s og sc Ae Bers re T 
Iga Os} al asa asy SL alag Aue ai) glue aul guns ol a oe 
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Malik reported: The Messenger of Allah, peace and blessings be upon him, 
said, “I have left you with two matters which will never lead you astray, as 
long as you hold to them: the Book of Allah and the Sunnah of his Prophet.” 
[Al-Muwatta’, Sahih] 


We introduce the comprehensive picture of Islam, which we present 
through the goals of Islam supported by the main topics of the Holy 
Quran and the main roles of Prophet Muhammad (SAW). Explaining 
Islam, especially to Non-Muslims, should be done this way. Through 
the comprehensive image of Islam first and not through the detailed 
whats and hows of Islam; like Islam is praying, fasting, Zakah, and 
pilgrimage or like pork and alcohol are forbidden (Haram). We 
Should not start from the branches, but by the fundamentals, the 
whole and comprehensive picture of the goals of Islam. 


Modern leadership literature abundantly discusses the need and 
benefits for humans to be purpose-driven. Understanding the “Why” 
or purpose behind anything will inspire action, increase loyalty and 
commitment, and provide enough momentum to turn an idea into a 
social movement [1]. 


Reading Quote 


The book, Start with Why, by Simon 
Sinek identifies the interplay between 
what, how, and why as the Golden Circle. 
It gives the insight to help frame how 
most people behave and communicate. 
Most of us can describe what we do and 
how we do something, but few of us can 
explain why we do what we do. What we 


do is easiest to describe, this is where 


most people and organizations begin. 








They start where their understanding is the clearest and then they move into 


the circle, where their understanding is fuzzier. The tendency is to explain 


what 1s the result of actions and then how the actions are taken to realize a 


belief. Sometimes revealing why, and sometimes not. 


Leaders that inspire and bring change flip this around. They think, act, and 
communicate from the inside out, starting with why and moving out from 
there. They don’t start with what they do, they begin with their purpose, their 
cause, their beliefs, their goals. Knowing what is important, but 


understanding why is more important. 


People don’t buy what you do — they buy why you do it. 





Islam has the potential to change the world for better - making better 
people, better communities, better environment - the (why) - by 
inspiring the Muslims to achieve the noble goals of Islam while being 
committed to the pristine teachings of the Holy Quran as properly 
exemplified by the Noble Prophet (SAW) - (the how) - through 
performing (what) is prescribed by the Shariah! 


In this book, we will build and explain the Islam Simplified 
framework below. We will discuss it in sufficient detail, Insha Allah. 








(Iman, Faith) 
Principal Goal of 
Iman is (+s) 
Tauheed or 
Monotheism, 
Oneness of Allah 


awl - Islam 
End goal of Islam is (z3) Falah, salvation of the 
human soul in this life and the Hereafter. 


(Akhlag, Morals) 

Principal Goal of 
Akhlag is the 
Realization of 

(+s) Mercy and | 
(J!) Justice 


| (Shareeah, Law) 
Principal Goal of 
Shariah is 
(à Sail), 
Rule is for Allah | 


1. Preserving the 
Essentials 

- Al-Din (dt) 

- Al-Nafs (ot) 

- Al-Mal (tual) 

- Al-'Agl (J) 

- Al-Nasl (Jii) 

2. Meeting the Needs 
- Facilitating the 
Essentials 

3. Embellishments 
- Make life and 
religion beautiful 


1. Perfects Morals 
based on the Fitrah 

2. Motivated for the 
pleasure of Allah 

(àl ies ya) 

3. Balance between 
human, society and 
creation 

4. Premise that 
Everything belongs to 
Allah (2% ALl) 

>. Social responsibility | 


i. Knowledge of Allah 
(ail ii jas) 

2. Oneness of Allah 
(i 1.8) 

3. Worship of Allah 
(4 ae) 

4. Closeness to Allah 
(4d gt = ail) 

5. Comfort of the 
heart (il ciall) 











Please share and help us spread this humble work. We believe it will 
make Muslims appreciate Islam better and thus become more 
committed to Islam while at the same time be more balanced, open, 
just, merciful, and tolerant of others. | hope this book will enable 
Muslims and non-Muslims alike to understand Islam in a simple yet 
profound way. Simplicity does not mean superficial. Simplicity means 
to make something easy and simple. So, | hope our dear readers will 
appreciate the simple yet profound understanding of Islam that this 
book will present. 


Please accept our most sincere thanks and best wishes. May Allah 
Guide us all to the deeds that please Him! 
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Foreword By Author 


Islam Simplified introduces Islam simply and comprehensively by 
presenting the overall framework of Islam that highlights the goals of 
Islam and its major components. It takes a wholesome and 
goal-oriented view of Islam so that Muslims and non-Muslims will 
understand clearly the “Why” of Islam. 


There is a background story to the program, along with its unique 
name, that resulted in this book. | was invited to present a series 
about Islam that could be uploaded on the Internet. The series was 
Supposed to present Islam to foreign non-Muslims. It was Supposed 
to be in English and | prepared this program. Eventually, it was not 
recorded, but as | was preparing its concepts, | wished | had learned 
these concepts earlier. | realized that explaining Islam through its 
goals was not available in the popular literature. It existed in bits and 
pieces and limited to scholarly discussions. 


During Ramadan 2020, | completed a video series in Arabic entitled 
Al-Islam bi Basatah (Abu: Y1), Simply Islam, or Islam Simplified. As | 
worked on the video series | was determined to repeat it in English. 
But, Alhamdulillah, over the years Allah (SWT) has helped me with a 
network of excellent brothers and sisters. We share the same values 
and vision to rebuild the future Khilafah for the Muslim ummah. A 
group of brothers from Malaysia whom I've known when we studied 
in North America during the 1980s, volunteered to rewrite the Arabic 
lecture series in English. They have done a wonderful job to detail 
out the lectures in an e-book format. | am pleased with the outcome. 


Although the lecture series has 30 episodes, we decided to release 
the first part on Islam which covers the first 12 episodes. It will be 
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made available freely as an e-book so as to quickly and widely reach 
our target readership, the younger generation of Muslims. Insha 
Allah, the follow-up sequel will be ready soon. 


| would like to sincerely thank all those involved in producing this 
book. Let us all remain sincerely committed to building the future 
Muslim civilization based on the way of the beloved Messenger (SAW) 
and rightly guided Caliphs. May Allah Guide us all to the deeds that 
please Him! 
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Foreword By Editor 


It is an honor to be part of Dr. Tareq’s team and network in his 
enduring commitment to build a better future for the Muslim 
Ummah. | first met him during the Islamic Society of North America 
annual conference in 1981. Since then he has been a brother, friend, 
teacher, and leader to many Malaysians who studied in North 
America during the 1980s. Sharing the same values and vision for 
Islam has kept us working together all these years. 


It is obvious that as Muslims, we have a lot to work on and change.. 
But what are the priority areas of change? In an earlier work, Dr. 
Tareq summarized five major crisis factors that the Muslim ummah 
faces today; Behavior and ethics, Backwardness, Effectiveness, 
Leadership, and Thought/Ideology. Upon further analysis, he 
concluded that the first three crises are a reflection of the crises in 
thought and leadership. Poor leadership and some flaws in our 
thought and ideology are the two cornerstones of our crisis. Thus the 
priority is to solve our thought (Fikrah) and leadership crisis. 


Islam Simplified is a major Fikrah contribution to help Muslims 
understand Islam through its goals. There is a trend today to talk 
about purpose and to find meaning in life and the things we do. 
Understanding the “Why” or purpose behind anything will inspire 
action, increase loyalty and commitment. This book discusses the 
“Why” of Islam and its main components; Iman, Akhlaq, and Shariah. 
It will help Muslims and non-Muslims understand the noble and lofty 
goals of Islam, beyond the details of its rituals that form the face of 
Islam. 





LeadUS is a newly established think tank in Malaysia that seeks to 
promote fikrah (thought) and leadership capabilities for the younger 
Muslims. The core members of LeadUS were mostly active as student 
leaders in the middle 1970s through the 1990s with a specific 
interest in promoting Islam. We continued to carry this interest in our 
various endeavors involving politics, government, corporate 
business, social work, academia, entrepreneurship and others. With 
this abundant wealth of shared experience and continual learning of 
Islam, we feel we have something unique to offer the young 
generation of Muslim activists in terms of ideas, thoughts and 
leadership. 


Please share and help us spread this humble work. We believe it will 
make Muslims appreciate Islam better and thus become more 
committed to Islam while at the same time be more balanced, open, 
just, merciful, and tolerant of others. | hope this book will enable 
Muslims and non-Muslims alike to understand Islam in a simple yet 
profound way. 


Islam Simplified also covers the Holy Quran and the Roles of the 
Prophet (SAW) for which we are preparing the English version. 


Wallahu al-Mustaan (¿tái ails), And Allah it is Whose help is to be 
sought. 





Dr. Azman Hussin, LeadUS 











Comments From Early Reviewers 


We asked from the LeadUS network of former student activists in 
North America to review the final draft of this book. It has been more 
than thirty years since we started on the journey of learning about 
Islam and endeavouring to operationalize Islam in our personal lives 
and society. Here are some selected comments chosen by the editor. 


Dr. Sabariah Baharun is a retired 
Mathematics lecturer. She is 
currently the Honorary Secretary 
General, National Council of 
Women’s Organisations 
Malaysia (NCWO). She is also 
the Deputy Women Head, 
Pertubuhan IKRAM Malaysia. 
She studied at Indiana State 
University, Terre Haute, IN. 


Dr. Rozhan Othman was a 
former President of MISG US & 
Canada. He studied at Ohio 
University, Athens, OH. He is 
still active as a management 
consultant. 





Acknowledging the purpose of one’s life is the 
real essence of a prosperous and a meaningful 
life anyone would wish for. This book is highly 
recommended to attain such dreams. 


Islam sometimes becomes like bureaucracies. It 
is made difficult, mind boggling, burdensome 
and confusing by people who are supposedly 
serving it. There is no shortage of narrow and 
misguided interpretations that are the product of 
ignorance. Sometimes arrogance, bigotry and ill 
intention also contaminate interpretations of 
Islam. As a result what is supposed to be a 
straight path sometimes becomes a long, winding 
and bumpy road. 

Dr Tareq AlSuwaidan has done an outstanding 
job in Islam Simpilfied: Understanding Islam 
Through Its Goals by peeling through the layers 
of confusion and distortions to reveal the core of 
Islam, pure and simple. Some of us will find that 
this book provides the clarity we've been seeking. 
Some of us will find that this book confirms what 
our intuition and reasoning have always 


Dr. Abdul Rahim Ghouse was a 
former President of MISG US & 
Canada. He studied at Western 
Illinois University, Macomb, IL 
and Southern Illinois University, 
Carbondale, IL. He currently 
advises organizations on 
strategic issues. 


Nurul Izzah Anwar is a 
Malaysian political activist and 
current Member of Parliament 
for Permatang Pauh. 

She graduated as an electrical & 
electronics engineer and earned 
her Masters in International 
Relations from SAIS, Johns 
Hopkins University. 


Dr. Wan Muhamad Hasni Wan 
Sulaiman was a former President 
of MISG US & Canada. He 
studied at Iowa University, Iowa 
City, IA. He currently works 
mainly on data science. 


Dr. Mohamad Pauzi Zakaria is a 
Visiting Professor at Qatar 
University, Qatar. He also an 
Associate Member, Institute of 
Ocean and Earth Sciences 
(IOES) 

University of Malaya 

Kuala Lumpur, Malaysia. 


suspected. 

Of course, there will also be those who disagree 
with the arguments and inferences in this book. 
One thing for sure, this book has something for 
all of us to reflect upon. Keep an open mind. 
Read it with the intention of seeking guidance 
from Allah. 


The “why” in “Islam Simplified” generates 
intentional living to practice Islam and brings 
purpose and clarity to those who wish to 
understand Islam. This book also shows that 
within the Islamic traditions there are practical 
choices that you can make which are adaptable 
and livable across all societies. A must read for 
the youths. 


Islam Simplified provides much insight and 
direction in navigating these deeply challenging 
and trying times. 


It might not be a sufficient replacement for the 
powerful, compelling and charismatic lectures 
by Dr. AlSuwaidan; but in a present time 
characterised by lockdowns, it has become an 
important second choice. I urge readers to take 
advantage of the lessons offered in this book. 
May it help us strengthen our resolve in facing 
the uncertain, albeit always, opportune, future. 


People understand things which are simplified. 
Islam Simplified is a first known modern day 
attempt at elucidating Islamic principles in a 
concise and accurate manner. 

A must read for Muslims and non-Muslims who 
seek to have a better and deeper understanding of 
Islam 


It’s a book to read over and over again. Wholly 
engrossing, profound, and gorgeously written. 





He studied at Western Michigan 
University, Kalamazoo, MI and 
University of Massachusetts, 
Boston, MA. 


Dr. Salleh Jaafar was a Deputy 
Vice-Chancellor at Universiti 
Putra Malaysia and held a very 
senior post on higher education 
in the Ministry of Education 
Malaysia. He studied at 
Michigan State University, East 
Lansing, MI and University of 
Michigan, Ann Arbor, MI. 


It is a superb book about Islam. Many miss the 
"why", hence the big picture of Islam. Once 
understood, it will give more meaning to the 
"what" and "how" we do things in Islam. 
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Abbreviations 


An expression that Muslims use whenever the 
name of a male Companion of Prophet 
Muhammad (SAW) is mentioned or written. It 
means: “May Allah Be Pleased With Him”. 


An expression that Muslims use whenever the 
name of a female Companion of Prophet 
Muhammad (SAW) is mentioned or written. It 
means: “May Allah Be Pleased With Her”. 


An expression that Muslims use whenever the 
name of Prophet Muhammad (SAW) is 
mentioned or written. It means: "May the 
blessings and the peace of Allah be upon him 
(Muhammad)”. 


When writing the name of God (Allah), 
Muslims often follow it with the abbreviation 
‘SWT’. These letters stand for the Arabic words 
"Subhanahu Wa Ta'ala," or "Glory to Him, the 
Exalted”, “May He be praised and exalted”. 
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Glossary 


6 Meaning 


Ahlu 
as-Sunnah 
wal Jamaah 


Amirul 
Mv’minin 


B 


Followers of the Sunnis (in Shariah and Iman) 


Commander of the Faithful (Believers). Title 
accorded to the leader of the believers starting 
from the second Caliph Umar ibn al-Khattab. 


The Helpers or Supporters. The Companions 
of Prophet Muhammad (SAW) from the first 
generation of Muslims who were residents of 
Madinah, accepted Islam, provided support 
and protection to Prophet Muhammad (SAW) 
and fellow Immigrant Muslims. 


Treasury (of the Muslim state). A financial 
institution responsible for the administration 
of taxes particularly in the early Islamic 
Caliphate. 


Daf Auliall asa Removal of degrading factors and constraints. 
al-Mafasid Term used in Shariah. 








Supplication, asking Allah (SWT). 
Thought, Idea or Understanding of Islam 


Figh HL ol Pi asà | Jurisprudence of priorities. Deciding a 
Aulawiyat religious ruling based on priorities. 


Ghaib cll The Unseen. Used in the context of “al-Ghaib 
wa al-Shahadah”. 


Hadith suaa | Narration that quotes a saying or explains an 
action of Prophet Muhammad (SAW). They 
are collected, verified and documented by 
scholars of Hadith. Among the famous 
collections of Hadith are Sahih Al-Bukhari 
and Sahih Muslim. 


Hadith Qudsi A narration (Hadith) which, from the 
perspective of its meaning, is from Allah 
(SWT) and from the perspective of its 
wording, from the Prophet (SAW). Prophet 
Muhammad (SAW) would receive the 
meaning from Allah, by way of inspiration or 
dream, and then he (SAW) would relate this in 
his own words. 

This is contrary to the remaining Hadith as the 
Prophet (SAW) would not attribute them to 
his Lord, nor relate them from Him. 

The Quran are the exact words of Allah 
(SWT) as revealed to Prophet Muhammad 
(SAW). 


Haj za Pilgrimage to Makkah. One of the five pillars 
of Islam. 
Hajtyyat Needs, Complementaries 





Lawful, Permitted. A legal ruling on an 
action. 


Unlawful, Forbidden. A legal ruling on an 
action that is sinful and punishable when done 
but will be rewarded if abstained from.. 


Good, Sound. Applies to the grade of 
authenticity of a Hadith. It is second to the 
Sahih (authentic) Hadith. 


Protection, Preservation. This is used to 
describe the Daruriyyat mentioned in this 
book. 


Refers to the specific punishments for specific 
crimes in Islam like public flogging Hudud 
literally means borders or limits. 


Legal ruling, law, value, or ordinance for any 
(plural j\ | action as deduced from Shariah (Islamic law). 
Ahkam) Five major categories; Wajib, Mandub, 


Mubah, Makruh, Haram. 


Ibadah Worship, Obedience. 


Imam La} | Refers to a religious leader or scholar. The 
one who leads the congregational prayer in 
Islam is called an Imam. 
Renowned scholars in Islam normally have 
the title Imam preceding their name like Imam 
Ahmad, Imam Syafi’1, etc. 


‘Ird agá e | Honor, Dignity. Some scholars consider it as a 
separate Daruriyyat. In this book, we consider 
it as part of Hifz an-Nafs. 


Jalb Attainment and enhancement of benefits. 
al-Masalih Term used in Shariah. 





Jannah Paradise, Heaven 


4 


44) “ys | The best ummah. It is one of the descriptions 
Í in the Quran for the Muslim ummah (see 
Chapter 3, Verse 110) 


Khilafah Succession, Vicegerency. 


Makruh o 9 Xa | Detestable, Hateful. A legal ruling on an 
action that is not sinful but will not be 
rewarded. 


Mandub Encouraged. A legal ruling on an action that 
will be rewarded when done but not sinful if 
neglected. 


pa f e 


cls Permissible. A legal ruling on an action that is 
permissible and neutral in terms of reward for 
doing or being sinful if neglected. 


galea | The Immigrants. The Companions of Prophet 
Muhammad (SAW) from the first generation 
of Muslims who migrated from Makkah to 
Madinah. 


Pious person (Person with Taqwa) 





cal Judge (of the Islamic courts and as such must 
be conversant with Islamic law) 


Rukhsah 
(Plural 
Rukhas) 


An exception to a general law, granted to 
preserve life or remove hardship, such as the 
allowance for a sick person to skip the 
obligatory fasting. 


Correct, Authentic. Applies to the grade of 
authenticity of a Hadith. It is the first grade of 
authentic Hadith. 


The Salaf are the people of the first three 
generations whom Prophet Muhammad 
(SAW) mentioned in a Hadith narrated by 
Bukhari, Muslim, and others, "The best of 
people are my generation, then those who 
come after them, then those who come after 
them.". These first three generations that 
Prophet Muhammad testified that they are 
good and righteous are the Salaf. 


Saying the salutation Assalamu ‘alaikum. 
Salaam literally means “peace”. 


Prayers. The second of the 5 pillars of Islam. 
The mandatory ritual prayer of Muslims is 
performed five times daily at specifically 
prescribed times and form. 





Seerah Life history of Prophet Muhammad (SAW). 


Shahadah The Seen. Used in the context of ‘“‘al-Ghaib 
wa al-Shahadah’’. 


Verbal declaration of the two articles of Faith 
as the first pillar of Islam. _ 

ail J gin Kaaa Og au Vi all Y Oi aga 
“I witness that there is no god but Allah and 
that Muhammad is the Messenger of Allah” 


Shariah å à | Islamic law or system of jurisprudence that 
governs not only religious rituals, but aspects 
of day-to-day life in Islam. Shariah literally 
means "the way." It is derived from the main 
sources of Islamic knowledge, particularly the 
Quran and the Hadith. 


Example or “the way” of the Prophet (SAW). 
It is recorded as a saying, a doing or an act, 
and his (SAW) approval. 


Book(s) on the commentary and interpretation 
of the Quran. 


God-consciousness, Piety 
Monotheism, Oneness of Allah (SWT) 


Degree of Certainty 
The Muslim nation 


Mandatory, Obligatory. A legal ruling on an 
action that will be rewarded when done while 
sinful and punishable if neglected. 


Mandatory alms made annually under Islamic 
law on certain kinds of property and used for 





specifically prescribed purposes. One of the 5 
pillars of Islam that immediately follows 


prayer (Salat) in importance. 
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Introduction 


Our objective is to explain and understand Islam through its goals. 
This is unlike the way it has been presented for a long time; 
explaining Islam partially through its various pillars. | Know that most 
Muslims, even the scholars, explain Islam by saying that Islam is 
believing in Allah (SWT), the Angels, the Holy Books, the Prophets, 
and the Day of Resurrection. In addition to the Shahadah (two 
declarations of faith), Islam is about prayers, Zakah, fasting in 
Ramadan, and performing the Hajj pilgrimage. 


This approach is not wrong but Islam has goals behind all these. 
When talking about believing in Angels, it has big goals. It is not 
proper to tackle these issues without talking about their goals. This is 
pretty much like making a TV program without knowing its goals. Or 
writing a book without knowing its goals. It is not acceptable to talk 
or write without a goal. 


Islam Simplified introduces Islam simply and comprehensively by 
presenting the overall framework of Islam that highlights the goals of 
Islam and its major components. It takes a wholesome and 
goal-oriented view of Islam so that Muslims and non-Muslims will 
understand clearly the “Why” of Islam. When we understand the 
comprehensive image, every detail of that image will be seen better, 
then we shall better understand and appreciate all the details. Some 
people think that tackling the details makes people better 
understand. But hard evidence shows that introducing the whole 
image first helps people better understand and appreciate the 
details. They can now see the context of the details. This approach 
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moves us from a partial understanding of Islam through its details 
toward the comprehensive image of Islam. 


There is a background story to the program, along with its unique 
name, that resulted in this book. | was invited to present a series 
about Islam that could be uploaded on the Internet. The series was 
Supposed to present Islam to foreign non-Muslims. It was Supposed 
to be in English and | prepared this program. Eventually, it was not 
recorded, but as | was preparing its concepts, | got that feeling that | 
wish | had learned these concepts when | was young, and even when 
| am grown up. I came to realize that Islam is presented from bottom 
to top; what is presented are the laws of Islam, the permissible 
(Halal), and the forbidden (Haram). But, what is the whole image of 
Islam? The whole image, upon which the Halal and the Haram, are 
premised? 


When scholars used to teach us Islamic Jurisprudence, for example, 
they told us that tattooing is forbidden (Haram). But why is tattooing 
forbidden? They provided no answer about the reason. This law has 
a purpose. And so does all laws of Islam. We must keep that in mind. 
There are purposes behind all laws. 


Moreover, Islam has general and inclusive goals that is applicable, 
not only for Muslims, but also for Non-Muslims. So, | decided to 
present Islam from another perspective. Not Islam from bottom to 
top, starting by laws, and then moving to what Islam is, but a 
comprehensive view of what I term as Islam Simplified. Based on this 
comprehensive view, all the laws and their details and a lot more, will 
make sense when we understand Islam Simplified. 


These days we routinely use modern management tools like 
planning to be more effective in our work as individuals, teams, and 
organizations. Setting goals and knowing the end game are very 
important elements of good planning. We should know where we are 
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today and where we want to be in the future. We define our minor 
and major goals. We determine the direction we are heading to and 
what are our roles and positions in this plan. Islam also has a similar 
planning metaphor that unfortunately most Muslims are unaware of. 
Muslims are aware of the isolated deeds and laws in Islam but they 
are not told how these deeds and laws fit together, comprehensively 
moving them toward defined goals. This is what | intend to clarify in 
this book. As shown in the simple diagram below, | will explain Islam 
through three major perspectives or entry points. 








Slam Si 
ee ite 
_——— —— 
ee ie oe 
Islam Al-Quran The Prophet 
- Goals - Topics - Roles 


The goals of Islam are, of course, derived from the Holy Quran and 
the examples of the Prophet Muhammad (SAW). Muslims read the 
Holy Quran as a ritual act of worship. But the Quran has its goals. 
These are great and fundamentally important goals, but again many 
of us are unaware of these goals. When we read The Holy Quran we 
go through verses related to an article of faith. Then, suddenly, we 
jump to some stories of the Prophets. Then, we come across a 
juristic law. Then, we go back to the Prophetic Biography (Seerah) or 
some verse about The Unseen (Al-Ghaib) or the Jinn. 
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What connects all of these? Is there a connection? Of course, there is 
a connection. | will explain these through the Islam Simplified 
framework. 


Likewise with our Prophet Muhammad (SAW), his Sunnah (sayings 
and examples), and Prophetic Biography (Seerah). There is a proper 
methodology on how we should emulate the Messenger (SAW) as a 
role model. We must understand his different roles so we can 
appreciate why and in what capacity he said or did certain things. We 
find numerous incidents in the Seerah that the Messenger (SAW) 
gave some directions while some of his companions objected to his 
orders. Were the companions disobedient to the Messenger? Of 
course not. They understood the different roles of the Messenger 
(SAW) and so did the early generation of our scholars. This 
appreciation led them to conclude wise rulings and opinions on 
religious issues that happened during their times. We must regain 
that proper understanding of the Messenger's Sunnah and Seerah. 
We will explain some of these roles in Islam Simplified. 


This book and its related series will explain these three main 
perspectives in detail. In this book, | will particularly elaborate on the 
goals of Islam. Many people talk about the Goals of Shariah (Islamic 
law). But, are the Goals of Shariah the same as the goals of Islam? Of 
course not. Unfortunately, when | ask some scholars on what are the 
goals of Islam, and they answer by the Goals of Shariah. This answer 
represents a big misconception between Islam and Shariah. In the 
next chapters we will explain all these in its proper context. 


Why do we have this Final Revelation and this eternal message? What 


are the goals that Allah (SWT) seeks from Muslims and non-Muslims? 
We will conclude this book with the answers, Insha Allah. 
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Islam is simply not a religion, certainly not in the same way the west 
and other nations understand religion. This is a common mistake in 
people's understanding. According to the Arabic terminology, it is 
absolutely a religion. But we should never ever simply compare Islam 
and Christianity because whereas Christianity is a mere religion, 
Islam is both a religion and a complete way of life. A way of life for 
Muslims and non-Muslims, for the community and the country. It is 
an inclusive and comprehensive system. It is not just a religion in 
terms of acts of worship and rituals. For example, we cannot 
compare Islam to Buddhism. There is a big misconception in this 
matter. We cannot appreciate these unless we understand Islam 
Simplified. 


This book will elaborate on what the goals of Islam are, a 
fundamental and big subject. The first perspective of Islam Simplified 
is summarized in the overall framework below. We will build and 
explain the framework below in sufficient detail, Insha Allah. 
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alati = Islam 


End goal of Islam is (z3!) Falah, salvation of the 
human soul in this life and the Hereafter. 


(Iman, Faith) 


Principal Goal of 


Iman is (+) 
Tauheed or 
Monotheism, 


Oneness of Allah 


1. Knowledge of Allah 


(al 
2. Oneness of Allah 
(a us) 

3. Worship of Allah 
(41 sip) 

4. Closeness to Allah 
CEST) 

5. Comfort of the 
heart (ill guak!) 


(Akhlaq, Morals) 
Principal Goal of | 
Akhlaq is the 
Realization of 
(4a) Mercy and 
(J!) Justice 


1, Perfects Morals 
based on the Fitrah 

2. Motivated for the 
pleasure of Allah 

(àl ar ») 

3, Balance between 
human, society and 
creation 

4, Premise that 
Everything belongs to 
Allah (4 ala) 

5. Social responsibility 


(Shariah, Law) 
Principal Goal of 
Shariah is 
(à all), 
Rule is for Allah 


1. Preserving the 
Essentials 

- Al-Din (c) 

- Al-Nafs (oal) 

- Al-Mal (Jul) 

- Al-'Agl (J) 

- Al-Nasl (Juill) 

2. Meeting the Needs 
- Facilitating the 
Essentials 

3. Embellishments 
- Make life and 
religion beautiful 





The second big subject that will be presented in Islam Simplified is to 
understand the Quran. We will not understand Islam without 
understanding the Quran. The Quran by itself is, of course, 
comprehensive and includes everything Allah (SWT) wants from His 
servants. These inclusive goals are mentioned in detail in the Holy 
Quran. The Prophetic Seerah and Sunnah verify, explain, and 
exemplify the Quran by giving more details. But all the fundamentals 


are there in the Quran. 


Of course we cannot do without the 
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Prophetic Seerah and Sunnah, unlike what some misguided 
“Quranists” claim. It is a twisted and misguided belief to claim that all 
we need is the Quran since one of the major topics or subject 
matters of the Quran is Prophet Muhammad (SAW). But all the 
fundamentals of Islam are there in the Holy Quran. As we 
understand the Quran, we will see the reflections of the goals of 
Islam. 


Let me just say a couple of introductory words about the Quran. The 
Holy Quran is a book. Books in the world can be simply categorized 
into three types. All the books in this world are either children's 
books, stories and novels, or knowledge books. So, In which category 
does the Holy Quran fall? People will get confused by this universal 
division. Should we rank it with stories? Stories make about one-third 
of The Holy Quran. Is it a knowledge book? Surely since it gives us 
guidance and information. It contains the knowledge of space, 
politics, commerce, social relationships, etc. Is it suitable for children? 
Of course. Even children can memorize and understand many parts 
of it. So, what is the type of this Book? 


We will be explaining all these when we discuss the Holy Quran. The 
Holy Quran is closer to knowledge books despite having many 
beautiful stories in it but the focus of the stories is its lessons and 
guidance. Now when we come to knowledge books, most of them 
follow a certain structure. They are arranged by main topics or 
Subject matters with each main topic further divided into chapters 
and sections. So, what are the main topics of the Holy Quran? What 
are the chapters of this Book? Is it, in the first place, categorized? Is 
the categorization of the known Suras the same as that of the main 
topics and chapters? The answer is, of course, not because the Quran 
has its own unique arrangement even as a knowledge book. So, what 
are the main topics and the detailed chapters in The Holy Quran? The 
following diagram is a summary of what we will discuss in detail 
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when we elaborate on the perspective of the Holy Quran in our Islam 
Simplified framework. 


Laws and Morals 





The third perspective in understanding Islam Simplified is the 
Prophet Muhammad (SAW). Yes, he is a Prophet and Messenger of 
Allah, in fact, the last and final Prophet and Messenger. This was his 
main role. But he had other different roles, not just one role. If we do 
not understand these roles, we will understand neither The 
Prophetic Practices (Sunnah) nor the Prophetic Biography (Seerah). 
We will not be able to understand them without comprehending the 
roles of The Messenger (SAW). These roles are diverse and generate 
different lessons from the Sunnah and Seerah. Some of his (SAW) 
practices we must emulate precisely. Some of his rulings we must 
adopt without change. But depending on the context of his different 
roles, some of his practices, opinions, decisions, and even rulings we 
can adapt to our own realities in life. The following table shows some 
of the roles we will discuss under this perspective. 
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| Prophethood (Prophet, Messenger) 





Human 





Legislation 





Issuing edicts 





Adjudication 





Political leadership of the state 





Guidance 





Conciliation 





Advice to those seeking his opinion 





Counselling 














All that we will be presenting in this book have a strong body of 
evidence from the two primary sources of Islamic knowledge, the 
Quran and the Sunnah. We want to assure all readers that Islam 
Simplified has strong, legitimate Islamic roots. It has scientific roots 
that can be referenced to the books of the righteous forefathers. It 
follows the approach of the Ahlu as-Sunnah wal Jamaah. Some of the 
later scholars have also partially articulated the concepts and ideas 
we will present in this book, but we have put it together more 
comprehensively. We are committed to the approach of the Sunnis 
using the Quran and the authentic works of Hadith and Seerah to 
substantiate our ideas. 
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Goals of Shariah 


What is Islam? What are the goals of Islam? Does Islam equate with 
Islamic law, Shariah? Are the goals of Islam similar to the goals of 
Sharaeeh? Of course not. This and the following chapters will focus 
on deliberating upon the above questions. 


What is Islam? The question | ask here is a question | usually ask 
scholars as well as students of Islamic disciplines. What are the Goals 
of Islam? Most of them opine that the goals of Islam are the goals of 
Shariah. They then quote the arguments from the trendy topic of 
Maqasid Ash-Shariah (the goals or objectives of Shariah). 
Unfortunately, this answer is incorrect. The goals of Islam are not the 
goals of Islamic law. Shariah (Islamic law) is part of Islam and even if 
we achieve all the goals of Shariah, we will achieve only part of the 
goals of Islam. We will not achieve the whole of Islam since all of 
Shariah is only part of Islam. 
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Three Main Components of Islam 
To begin with, we must understand that Islam has three main 
components. Islam consists of, in order of importance, 


Islam 


layl 
DAY 


(Iman, Faith) i 


a 
[1] (Akhlag, Morals) dau yall 
[2] (Shariah, Law) 





1. Iman (Faith, Belief) 
2. Akhlag (Morals, Manners) 
3. Shariah (Islamic law, Fiqh, Jurisprudence) 


If we understand these three components and understand the 
Separate goals of these components, we can define the goals of 
Islam. This is the different approach | am taking. Usually, when we 
explain Islam, we explain it in reverse. We explain it from bottom to 
top. So we start by the laws of what is permissible (Halal) and what is 
forbidden (Haram). We are more concerned about the details of 
what is allowed or not allowed, what constitutes good manners or 
ill-manners. But we miss the whole picture of what these details lead 
us to. The rituals, righteous deeds, good behavior, compliance with 
the law, and strong faith must lead to some goals. There must be a 
why or purpose behind it. What | will do is to begin from the middle, 
not from the bottom. | will start from the middle and construct a 
whole framework or picture of the goals of Islam. | will then give 
some detailed examples to clarify these goals. | will then conclude 
with the principal goal of each component separately; the principal 
goals of Iman, Akhlag, and Shariah. | will then summarize the major 
end goal of Islam. 
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Let us start from the middle. Islam consists of three main 
components; Iman, Akhlag, and Shariah. The order of importance is 
Specific, as shown in the visual above. 
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Shariah in Brief 

Let us begin with the Shariah because when | ask scholars and 
students of Islam alike about the goals of Islam, they mostly respond 
with the goals of Shariah. Let me clarify this confusion first. 


The Shariah is generally referred to the system of legislation in Islam. 
It refers to the commands given by Allah (SWT) to His servants, which 
have been brought by His prophets culminating with the Seal of the 
Prophets and Messengers, Prophet Muhammad (SAW). From the 
details of these commands as contained in the Quran, the sayings 
and examples of Prophet Muhammad (SAW), the practice of the early 
generation of Muslims, particularly the period of the rightly guided 
Caliphs, our scholars have summarized the fundamental principles 
and objectives of the Shariah. 


From the Shariah we can determine the Hukm (plural Ahkam) or 
ruling value or regulation of a particular act. In general, there are five 
kinds of Hukm in the Shariah, and they are: Wajib or obligatory, 
Mandub or recommended, Haram or forbidden, Makruh or hateful 
(disapproved) and Mubah or permissible. Unfortunately, the details 
of these Hukm often obscure the basic wisdom or objectives of the 
Shariah. 


Obligatory actions must be performed and are rewarded when done 
with good intentions. The opposite applies for forbidden actions. 
Recommended actions are those which should be performed and 
the disliked actions should be abstained from. Again there is a 
reward when the action is motivated by good intentions. Permitted 
actions are neither encouraged nor discouraged. 


The ultimate worth of actions is based on intention and sincerity, as 
mentioned by the Prophet who said, 


es | as oo Bb ee eee R gg PA pae ee E L 4s Gone 
Etau JLB AS AY Cdn) GLAM Cy Fae Queda col Cle gall al GS 
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is pal JAI Lal g akilo QUES! Lai" AT g pag dale di) ha atl J ge 
Cag Al gag lool} Aa jag Al gig il oo aaa SS Ord a 
Maal) < AU La ol) Aaja gs gash i Bisa) oh giai Gia! ipaa Gs 


It is narrated on the authority of Amirul Mu'minin, Abu Hafs 'Umar bin 
al-Khattab (ra) who said: 

I heard the Messenger of Allah (#) say: "Actions are (judged) by motives 
(niyyah), so each man will have what he intended. Thus, he whose migration 
(hijrah) was to Allah and His Messenger, his migration 1s to Allah and His 
Messenger; but he whose migration was for some worldly thing he might 
gain, or for a wife he might marry, his migration 1s to that for which he 
migrated." [Bukhari & Muslim] 
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Three Aspects of Shariah 
But, what are its goals? Of course, when we understand the goals of 
Shariah, we will understand and appreciate its details. 


The legal philosophers of Islam, such as Imam Abu Hamid al-Ghazali, 
Imam Abu Ishaq al-Shatibi, and Imam Shah WaliUllah explain that the 
goal of Shariah is to promote human welfare. The welfare of humans 
is based on the fulfillment of three aspects in order of priority; 
Daruriyyat (Essentials, Necessities), Hajiyyat (Complementaries, 
Needs), and Tahsiniyyat (Embellishments, Beautifications). 


åz il (Shariah, Law) 


ls) 9 jall bia 
(Preserving the Essentials) Sa ai 


- Al-Din (C24!!) Religion (Meeting the Needs) a 

- Al-Nafs (uå) Life - Removing obstacles and (Embellishments) 
- Al-Mal (Jt!) Wealth facilitating the Essentials - Beauty (make life and 
- Al-’ Aql (Ja!) Mind religion beautiful) 

- Al-Nasl (Jil!) Progeny 





The Shariah has three aspects and each of these aspects has its 
goals. To understand the goals of Shariah, we must understand its 
aspects. 


Let us build a visual framework showing what we have discussed so 
far. Islam has three elements; 

1. Iman (Faith), 

2. Akhlag (Morals) and 

3. Shariah (Islamic law). 
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Shariah has three aspects: 
1. Preservation of the Essentials 
2. Fulfilling the Needs 
3. Fulfilling the Embellishments 


aw] - Islam 


(jay) Dal das yall 
(Iman, Faith) (Akhlaq, Morals) (Shariah, Law) 


1, Preserving the 
Essentials 
2, Meeting the Needs 


3. Embellishments 


So, we have the Essentials, the Needs, and the Embellishments. We 
will determine the goals behind each one of them. 





Daruriyyat, the Essentials or Necessities are defined as Maslahah 
(interests) of life which people essentially depend upon. Essentials 
are the interests without which human life will suffer; people may 
perish or suffer misery without it. The human community itself gets 
disturbed and life becomes difficult. The Essentials are seen as 
absolute requirements to the survival and spiritual well-being of 
individuals, to the extent that their destruction or collapse would 
cause chaos and the demise of the normal order in society. 
Essentials are matters that worldly and religious life depend upon. 
Their omission leads to unbearable hardship in this life, or 
punishment in the next. 
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The Shariah, on the whole, primarily seeks to protect and promote 
these essential values and validates all measures necessary for their 
preservation and advancement. The goals of the Essentials are to 
maintain the individual and the society and keep this balance 
between the individual and society. The human balance will go 
wrong without it. The life of the individual and the society gets 
disturbed. 
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Five Essentials 
The Essentials consist of five priorities, some scholars say there are 
six. We can combine the fifth and sixth priorities together. 


aw! - Islam 


Clas Pay das poll 
(Iman, Faith) (Akhlaq, Morals) (Shariah, Law) 


1. Preserving the 
Essentials 

- Al-Din (c) (Religion) 

- Al-Nafs (ntl!) (Life) 

- Al-Mal (uu) (Wealth) 

- Al-"Agl (J1) (Mind) 

- Al-Nasl (a!) (Progeny) 
2. Meeting the Needs 

3. Embellishments 





The first one is Preservation of Religion (Hifz al-Din). Without religion, 
human life is devoid of any spiritual fulfillment. This applies to all 
human beings. Our Creator (SWT) has purposely filled this essential 
need of the human being by appointing His Messengers to convey, 
teach, and exemplify the correct religion since the time of Prophet 
Adam (AS). The final Messenger was Prophet Muhammad (SAW) and 
the final complete religion is Islam. Without the correct relationship 
with Allah (SWT), human life goes wrong. 


plu! di) ie ill óy 


Surely the (true) religion with Allah is Islam, [3:19] 


R awn > 2% 2 & 2 z -Ox oo bc 5 eh ae o ose Sg ET ote 
Lind auy) aS} Cinta) 9 (tari aSo Cura) aSina aS} Giles) a gal 


This day have I perfected for you your religion and completed My favor on 
you and chosen for you Islam as a religion; [5:3] 
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The Shariah preserves these essentials in two ways: firstly by 
ensuring their establishment and then by developing them. To 
ensure the establishment of religion, Allah (SWT) has made belief and 
worship obligatory. To ensure its development, the rulings relating to 
the obligation of learning and conveying the religion were legislated. 


The second priority is Preservation of Mind (Hifz al-Aql). Allah (SWT) 
has distinguished the human over other creatures through the 
capability of his mind or intellect. Because of this mind, humans are 
held accountable on the Day of Judgement, to be rewarded or 
punished. The mind is so vital to the extent that if it goes, the human 
will not be held accountable. This is a major principle in Islam. If a 
human loses his mind, he or she is not to be held accountable, 
unless this happens on purpose. Three types of people are 
pardoned. Firstly, the one who is asleep since he has no control over 
his mind. Second is the young child until he or she matures and the 
mind has developed. And finally the insane until he becomes sober 
and regains his mind. For those who lose their mind for 
psychological or other reasons, they are pardoned until they regain 
their mental capability. Of course, this issue has further details. Do 
psychological illnesses apply or not? This is something we may refer 
to when we arrive at this issue. But, if Someone loses his mind 
willingly through alcohol or drugs, he will be held accountable. 


The ability to choose is fundamental in Islam. Remember this rule: if 
someone loses the ability to choose, he or she is not to be held 
accountable. If someone loses the ability to choose, he is being 
forced or loses his will, he is not to be held accountable. This is unfair 
to the person whereas Allah (SWT) is just. Thus a sound intellect is 
the basis of the responsibilities that humans will be accountable for. 


Preservation of Wealth relates to both the wealth of the individual 
and society. This is essential as we can see the effects of poverty on 
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livelihood. The Shariah has made it obligatory to support oneself and 
that one is responsible for. It has laws to regulate the commerce and 
transactions between people, in order to ensure fair dealing, 
economic justice, and to prevent oppression and dispute. 


Then there is Preservation of Self or Life. This relates to the physical 
well being and health of again both the individual and society. To 
ensure the preservation of human life, the Shariah legislated for 
marriage, healthy eating and living, and forbade the taking of life and 
laid down punishments for doing so. 


Preservation of Progeny or Offspring is the final essential. Some 
scholars add another essential called Preservation of Family. The 
offspring belong to a family because the family is the main ingredient 
of society. Without a traceable family system where we can identify 
who is the father or mother or child or husband and how people are 
related by blood, the whole human community becomes corrupt. 
Thus preserving the family is essential. 


Marriage is legislated for the preservation of lineage, and sex outside 
marriage is forbidden. Punitive laws were put in place in order to 
ensure the preservation of lineage and the proper continuation of 
human life. 


Preservation of the Offspring can be discussed alone or incorporated 
together with the family. The slight differences are superficial indeed. 
In Shariah, the family is the nucleus ingredient of society, not the 
individual, although individual rights are also preserved. Thus the 
Shariah balances between the family and individual rights but gives 
the required weightage to the family institution. 


This is the general philosophy of The Essentials. Now, each of these 


Essentials has its details, laws, and goals. Through this, we 
understand the goals of the Shariah. 
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Preservation of Religion (Ad-Din) 


In the context of this Essential of Shariah, Din or Religion, according 
to the Muslim scholars, does not refer to the comprehensive religion, 
but the ritual aspects. The word Religion is one of the very important 
terms in the Holy Quran. When Allah (SWT) said in the Holy Quran, 
“Surely the (true) religion with Allah is Islam” [3:19], religion here 
means a way of life. 


plu ail te ill óy 


Surely the (true) religion with Allah is Islam, [3:19] 


But, when we read in Surah Al-Fatiha “Master of (Yawmid-Din)”, does 
(Yawmid-Deen) here also mean a way of life? 


gill ag AG 
Master of the Day of Judgment. [1:4] 


No. Din here means the Day of Judgment. In Arabic, “Mudan” means 
held accountable for (something). Thus Din here means judgment. As 
Arabs say: Judge not, that you may not be judged, meaning don't 
judge people as they may judge you in return. 


The word Din has multiple meanings. Preservation of Religion might 
mean religion with all its aspects and can also mean the rituals of 
religion, like praying, fasting, and supplicating. It can also mean being 
accountable for something. So, Preservation of Religion here means 
preserving the articles of Faith, the rituals, and other spiritual deeds 
that relate the servant with Allah (SWT). 


47 





One of the great Goals of Shariah is Preservation of Religion. Some 
scholars even believe it is more important than Preservation of Life. 
Because if Preservation of Life is more important, why do we have 
Jihad to preserve Religion? Jihad to fight for the sake of Islam often 
leads to martyrdom, a dream of many Muslims. Jihad involves 
Sacrificing our life for Islam. So when someone loses his life to 
protect his religion and is greatly rewarded for it in the Hereafter, 
this indicates that Preservation of Religion is more important than 
Preservation of Life. 


Yet, there are certain cases where Allah (SWT) said, 


\ o 8 ee ee ee Pe. su © á Paa ae 
To C4 Glg GLA iahh aag 0S) Cea Y) Aa a Cpe atl 58S a 
ahe Gide agls ail Cpe Guat agai | tua ASL 
Any one who, after accepting faith in Allah, utters Unbelief,- except under 
compulsion, his heart remaining firm in Faith - but such as open their breast 
to Unbelief, on them is Wrath from Allah, and theirs will be a dreadful 
Penalty. [16:10] 
which allows the Muslim to preserve his life (self) even if he has to 
utter words of Unbelief. How do we reconcile with the earlier view 
that Preservation of Religion is more important than Preservation of 
Life? 
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Differentiating Between Individual and Ummah 

The answer has to do with differentiating between the individual's 
Religion versus the Religion of the Nation (Ummah). When the 
Religion of the Ummah, the society, or the country is under threat, 
Preservation of Religion takes precedence over Preservation of Life. 
One should be prepared to sacrifice his own life for the religion of his 
or her own people, country, and Ummah. This is fundamental in 
Islam. 


But if it has to do with an individual, Preservation of Life is prioritized. 
Let us revisit the verse we have just mentioned. It is related to a 
well-known incident in the Prophetic Seerah during the early period 
of Islam in Mekkah. It involves the family of Yaser, his wife, and his 
son, Ammar. They were among the first vulnerable companions of 
the Messenger (SAW) They were tortured. Yaser's wife, Sumayyah, 
may Allah be pleased with her, became the first martyr in Islam when 
she succumbed to the tortures. She was followed by her husband 
who became the second martyr. Without any doubt, they both 
Sacrificed their lives with honor. The young Ammar personally 
witnessed his mother and father being tortured and killed before 
him. They were killed before his eyes. Then the infidels started 
threatening him; they kept torturing him until he was forced to say 
that Allah (SWT) is not his God. They pressed him so hard to the point 
that he had to say the beetle walking on the ground is his God. Yet, 
they did not let him go until he was forced to curse the Messenger 
(SAW). Only then, was he released. 


His life was being threatened. Should he prioritize his Religion or his 
Life? Ammar put his life forward. Yaser and Sumyyah prioritized 
religion and gave up their life for that. When Ammar did this, Ammar 
remained a true believer in his heart. Few are as faithful as him but 
because of the words he uttered, he felt so painful. He went to the 
Messenger (SAW) to explain what happened to him, swearing to the 
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Messenger (SAW) that they would not let him go until he said so and 
so. He was crying. The Messenger (SAW) ordered him to do the same 
if they did it again. Ammar was a true believer. He (SAW) said, 


"No (he is not a disbeliever), indeed Ammar is full of faith from head to toe." 
Ibn Majah 

But the matter here has to do with a vulnerable individual. So the 
Prophet (SAW) not only allowed but commanded Ammar to protect 
his life under torture. 


But when the matter has to do with the Ummah, one should adopt 
Jihad and be willing to sacrifice life. Now the question is: What to 
prioritize? The general rule is that preserving the Ummah and its 
religion is fundamental. 


For example, if a ruler wanted to twist the people's religion, scholars 
Should stand before him and confront him. The issue here has to do 
with the community and the Ummah's religion. The silence of Islamic 
scholars, in this case, is unacceptable. Let me repeat; there is a rule 
for this matter whether to prioritize Religion or Life. The general rule 
is that preserving the Ummah and its religion is fundamental and of 
the highest priority. Some people might say that they saw some 
scholars on TV who started to apple-polish the rulers and renounce 
the current Islamic Awakening. Is this a correct action? Some people 
might say these scholars are forced to do so. This is unacceptable. 
There is a rule for this matter, as we have mentioned. The scholars 
must prioritize the Ummah's religion above every other related 
Essential including their own Life. It is different for the public, the 
common ordinary people. The general rule for them is that they are 
permitted, under torture and duress, to renounce the religion while 
their hearts remain steadfast in the faith. It is allowed for the public 
(common people), for the weak and vulnerable, to protect their Life 
even at the temporary expense of their Religion. | must stress that it 
is allowed, not necessarily, it is better or preferred, for them to take 
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that stand. But it is not allowed for those who guide other people, 
nor for scholars. Leaders and scholars are not pardoned to resort to 
Such permission. Because when they present such arguments, 
people might misunderstand. They influence people, so people will 
deviate from the true religion. Religion itself becomes twisted. At the 
end of this chapter, | have appended a story on how the great 
scholar Imam Ahmad ibn Hanbal stood firm as a leader when the 
Religion faced a major threat. It will clearly illustrate what we have 
concluded here. 


So, in general, Preservation of Religion is prioritized over 
Preservation of Life. The exception is given to the ordinary Muslim 
but then again he or she will be greatly honored when they chose 
Religion above everything else. Sumayyah and Yasir, the first two 
martyrs in Islam, exemplified that honor. 


51 











Highest Priority 

The Shariah positions Preservation of Religion as the highest priority. 
Clearly, without Iman, Akhlag, and the rituals, there is no Religion 
and no Islam. Without Preservation of Religion, there will be no laws 
or provisions that will ensure the Preservation of Wealth, Mind, or 
Family. Society will become chaotic because every Essential is now in 
jeopardy. Thus, we must sacrifice ourselves, our families, and our 
wealth, everything, to preserve the Ummah's Religion, the religion of 
the community, the religion of the country. If anyone, including the 
rulers, tries to twist this matter, we must confront him. Exceptions 
may be permitted to the vulnerable and the public, but not accepted 
by leaders or scholars. The story of the people of the Pit in Surah 
Al-Buruj, Surah 85 in the Quran, clearly shows that Allah (SWT) 
greatly honors those who sacrifice the Life for the sake of the 
Religion. 


There are many laws in Shariah related to the Preservation of 
Religion. All Acts of Worship like praying, fasting, performing the Hajj, 
performing the Umrah, reading the Quran, supplicating, and praising 
Allah strengthen the relationship between the servant and his 
Creator (SWT). Even though Zakah, Hajj, and fasting have many 
aspects related to people, the main intent is the spiritual bonding of 
obedience and closeness to Allah (SWT). 


We agree that every good and permissible deed that is done with the 
deliberate intention to seek the pleasure of Allah (SWT) is an act of 
worship. But this particular Essential, Preservation of Religion, mainly 
concerns the rituals. (The others are covered under the other 
Essentials). Preserving these rituals is one of the Goals of Shariah. 
These rituals are very necessary for humans. A human who does not 
have a relationship with Allah (SWT) lives in misery. The great scholar 
Imam Ibn Al-Qayyim (May Allah rest his soul) said: There is a feeling 
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of emptiness in the heart that can solely be filled with intimacy with 
Allah (SWT). 
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And whoever turns away from My reminder, his shall be a straitened life, and 
We will raise him on the day of resurrection, blind. [20:124] 


Mankind lives in misery without having a relationship with Allah 
(SWT). That is why there are many laws in Shariah to preserve 
Religion. Religion has the highest priority under the Essentials. 


Reading Quote [2] 


The embers of dispute between the Mu tazilah and others besides them were 
kindled in the time of Harun Ar-Rashid. Then the idea that the Quran was 
created took root — meaning the understanding that it was not the Divine 
Speech — and the flames of tribulation were fanned by this in the days of the 
khalifah Al-Ma’mun and Al-Mu'tasim after him. 


This innovation regarding the Quran was taken on by the government for a 
time and great differences occurred between those calling to it — like Bishr 
Al-Marisi and Ahmad ibn Abi Du’ad, the Qadi of Baghdad — and those in 
opposition to it — such as Ahmad ibn Hanbal, Muhammad ibn Nuh. 


Al-Ma’mun supported the innovators in carrying out the enforcement of this 


twisted concept and he offered wealth to those who would assist this thinking 


from the scholars like Ahmad ibn Hanbal, who had leadership among the 
people. 


The sincere scholars rejected the innovation. Al-Ma’mun lost hope that Imam 
Ahmad and those with him would join this new thinking. Al-Ma’mun then 
sentenced a group among them to death while jailing others, among them 
Ahmad ibn Hanbal. 





He languished in prison for 18 months from the last of the rule of Al-Ma’mun 
all the way to the beginning of the reign of Al-Mu`tasim. In prison, Imam 


Ahmad faced many harsh trials, such as beatings and torture. 


The Imam endured these hardships and persevered. He became more certain 
that he was right and that Islam was being challenged. His patience and 
unbending confidence only increased the confusion in the minds of the 


persecutors. 


The Imam was taken from prison in chains and in a state of lowliness to the 
gatherings of debate and he would face off against Ahmad ibn Abi Du’ad, 
Ahmad ibn Ribah, Abu Shu'aib Al-Hujjam and others from the inner circle of 
the khalifahs. He would establish against them the proof, lead them into 
humiliation and due to this they chained him harder and he was taken back to 


jail without sandals. 


They would whip in public whenever he refused to agree that the Quran was 
created. Sometimes they would cut from him access to food for one day or 


more. He remained steadfast. 


One day, the khalifah Al-Mu ‘tasim ordered that he be brought from prison 
and have him presented in front of him. He then addressed the Imam, “You 
have near relation to me from the Messenger of Allah (SAW), and I will 
surely have you beaten with the whip until you say just as I do about the 


Quran being created.” 


The khalifah then turned to his whip carrier and said to him, “Take him for 


penalty.” So he took him by the side and gripped him and then began the 


whipping. The first time he struck Imam Ahmad, he said, “In the Name of 
Allah.” The second time he was struck, the Imam said, “There is no might or 


power except in Allah.” Upon the third stroke, the Imam said, “The Quran is 





the Speech of Allah, Uncreated.” At the time of the fourth stroke, he said, 


“Nothing comes to us except what Allah has written for us.” 


The whip carrier continued on until he reached some 29 strokes with the 
whip. At that point, the sirwal of Imam Ahmad loosened some and while 
casting his glance towards the sky he was moving his lips. The sirwal stayed 


firm and did not come down to expose his nakedness. 


Ibn Al-Asbagh said this, “I came into Ahmad’s cell after seven days and I 
said to him, ‘Abu ‘Abdillah, I saw you on the day that they struck and 
whipped you and the waistband of your sirwal loosened. You then took a 
glance towards the sky and your lips were moving. What did you say at that 
point?’ 


He answered me, ‘I said: Allah! Indeed I am upon the truth so do not let my 
clothing over that area be taken from me.’ ” The evil increased after this and 
they sent Imam Al-Marwazi, a good friend of Imam Ahmad and one of his 
students. He came to him in prison one day and addressed the Imam, “My 
teacher, Allah said the following: 

...And do not kill yourselves...[Surat An-Nisa’ (4), verse 29] 

Is this not the case?” Al-Marwazi meant that he should agree with the 
statement of the khalifah — outwardly — to save himself from destruction. 


Imam Ahmad replied to this, “Marwazi, leave so that you might see what 


thing I see.” 


So Al-Marwazi went into the meeting area of the khalifah and found a large 
gathering of people, the number of which he could not count. In their hands 
they had pens and inkwells. Al-Marwazi asked them, “What exactly are you 
doing?” 

They remarked, “We are waiting for what Imam Ahmad will say so that we 
can write it.” Al-Marwazi then came into the presence of Imam Ahmad and 
informed him of what he had witnessed. The Imam responded, “Marwazi, 
Shall I lead all of these astray? I should kill myself and not lead them astray 


and this is more correct.” 
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IV 


Preservation of Self/Life (An-Nafs) 


Preservation of Self/Life is premised upon a major philosophy in 
Islam. From the Islamic perspective, our physical self does not belong 
to us. We and everything else in the universe belong to the Creator 
(SWT). This is evidenced by so many verses in the Quran. 
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And Allah's is the kingdom of the heavens and the earth and what is between 
them; He creates what He pleases; [5:17] 
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To Allah does belong the dominion of the heavens and the earth, and all that 
is therein, and it is He Who has power over all things. [5:120] 
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Or is it that theirs is the kingdom of the heavens and the earth and what is 
between them? [38:10] 
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To Him belongs the dominion of the heavens and the earth: and all affairs are 
referred back to Allah. [57:5] 


We must establish this premise firmly. It is the foundation to 
understand Preservation of the Self and Preservation of Wealth. 


5/7 





Many questions and issues can be simply answered and resolved 
once we understand this fundamental principle. 
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Human Body and Soul Belongs to Allah (SWT) 

Based on the fact that Allah (SWT) owns this universe and everything 
and everyone within it, our physical self and all its parts, do not 
belong to us. It belongs to Allah (SWT) and He (SWT) has merely 
entrusted it to us. As such we cannot simply do as we please with our 
physical self; we are only entrusted with it. The main Law to 
understand concerning Preservation of Self/Life is that the human 
does not own his or her self or life; Allah (SWT) is the true owner. 





We also do not own our wealth. 
vex AST cc lh al Sha Gye ab ia n.. 


... And give them of the wealth of Allah which He has given you... [24:10] 


Allah (SWT) gave us this body and this wealth and we are supposed 
to prosper it and use it for our benefit. We cannot purposely dent it, 
change it or destroy it without a valid reason. Doing so means to 
abuse the trust that Allah (SWT) has given us over something that 
belongs to Him (SWT). That is why the Shariah has many Laws and 
guidelines related to the human body and life. 


We must understand these Laws in relation to its Goals. The Laws 
themselves are not the Goals. It is not simply about something being 
permissible (Halal) or forbidden (Haram) without a justification. The 
Shariah does not work arbitrarily. Our religion is a rational one. 
There isn't a single ruling, even a tiny one, without a purpose. Our 
religion is not arbitrary. There is a purpose for everything. | shall 
come back to this matter in more detail 


59 





Three Different Cases 

Based on this premise, let us discuss three different rulings in 
Shariah related to the self. We will discuss a minor issue, a slightly 
more serious issue and a major one. 


Let us look at the example of permanent tattoos on the body. 
Permanent tattoos are forbidden (Haram) in Islam. Temporary 
tattoos like drawings with washable dyes or stickers that can be 
removed are permissible (Halal, Mubah), provided that it doesn't 
Show nudity or other inappropriate figures or words. According to 
the Shariah, permanent tattoos are forbidden (Haram). When 
scholars taught us that permanent tattoos are forbidden (Haram), 
they did not tell us why. The reason they are Haram is because we 
have permanently changed this body, without the permission of its 
owner. We do not own this body, so we can not simply change it the 
way we like. Allah (SWT) created the human in the best form. 


We cannot simply do something permanently to the body that we do 
not own. If someone cuts his own hand saying that he is free to cut 
his hand any way he likes, he is sinful. This is not only harmful but 
also a sin because he has destroyed what he does not own. 


This is one of the small issues. Let us move on to a slightly more 
serious issue. 


a a 
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And most certainly I will lead them astray and excite in them vain desires, 
and bid them so that they shall slit the ears of the cattle, and most certainly I 
will bid them so that they shall alter Allah's creation; and whoever takes the 
Shaitan for a guardian rather than Allah he indeed shall suffer a manifest loss. 
[4:119] 
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Why is it forbidden to alter the creation of Allah? Because, once 
again, all creatures belong to Allah (SWT), not us. This body isn't ours. 
Without getting into the details of jurisprudence (Fiqh), we are 
forbidden to physically change our bodies without a need. The need 
can either be medical or psychological, but it must be recommended 
by the related subject matter expert, not simply our own choice. For 
example, changing for fun or just for the looks, is not allowed. With 
the advances in the field of plastic surgery, it seems people including 
Muslims have a tendency to physically change parts of their body just 
to look better. 


Manipulating God's creation is not allowed except in case of a 
necessity (Dharurah) which has its rules. The general rule is that it is 
forbidden and considered sinful, as we are changing something we 
do not really own. 


Finally, let us discuss a major issue which is committing suicide. With 
the premise given earlier and the two preceeding examples, it 
becomes very apparent now why committing suicide is considered a 
major sin in Shariah. Suicide is prohibited in Islamic law according to 
evidence from the Quran, Sunnah, and the consensus of Muslim 
scholars. 
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Say: Come I will recite what your Lord has forbidden to you-- (remember) 
that you do not associate anything with Him and show kindness to your 
parents, and do not slay your children for (fear of) poverty-- We provide for 
you and for them-- and do not draw nigh to indecencies, those of them which 
are apparent and those which are concealed, and do not kill the soul which 
Allah has forbidden except for the requirements of justice; this He has 
enjoined you with that you may understand. [6:151] 
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O you who believe! Eat not up your property among yourselves in vanities: 
But let there be amongst you Traffic and trade by mutual good-will: Nor kill 
(or destroy) yourselves: for verily Allah hath been to you Most Merciful! 
[4:29] 
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Narrated Abu Huraira: 

The Prophet (*) said, "Whoever purposely throws himself from a mountain 
and kills himself, will be in the (Hell) Fire falling down into it and abiding 
therein perpetually forever; and whoever drinks poison and kills himself with 
it, he will be carrying his poison in his hand and drinking it in the (Hell) Fire 
wherein he will abide eternally forever; and whoever kills himself with an 
iron weapon, will be carrying that weapon in his hand and stabbing his 
“Abdomen with it in the (Hell) Fire wherein he will abide eternally forever." 
[Bukhari] 


The person who commits suicide commits a major sin and goes to 
Hellfire. Even the treatment of the dead body is subject to strict laws. 
It is so serious that some scholars argued whether to perform the 
funeral prayer or not. Of course, we perform the funeral prayer for 
Suicide. Putting aside the detailed legal discussions on the matter, 
the point we want to highlight is that our scholars even argue 
whether to perform the funeral prayer on the deceased or whether 
to bury the corpse with the Muslims. They went that far. The final 
verdict among most scholars is that It is considered a Fard Kifaya 
[communal duty] upon Muslims to wash and shroud a person who 
commits suicide as well as to bury him in a Muslim cemetery. This is 
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because he is a Muslim and is subject to the general rulings that 
apply to deceased Muslims. Suicide is a major sin but does not take 
him or her out of Islam. 


The main reason why the laws related to suicide are so strict is that 
the sinner has destroyed the gift of life that Allah (SWT) has 
entrusted to him. The self is one very, very important gift Allah (SWT) 
grants humans to protect and preserve. Then some reckless and 
desperate people destroyed this gift, which does not belong to them, 
by committing suicide. Such people deserve the ultimate punishment 
because they have destroyed the soul and body that they were 
entrusted with (Amanah). Those who do tattoo deserve punishment, 
those who alter the creation of Allah (SWT) deserve a greater 
punishment. And those who destroy the whole gift deserve even 
more severe punishment. 


The issue of abortion can also be addressed in the context of 
Preservation of Self/Life. Abortion is forbidden (Haram) when the 
baby is 120 days old or more as he has a soul then. There is a 
controversy in the ruling among scholars as to when the baby is 
younger. Most of them are of the view that it is not allowed as long 
as there is life in that fetus. Some scholars say 40 days. It is a medical 
issue to decide if it has a soul. However, if the unborn fetus threatens 
the life of the mother, it can, of course, be sacrificed to preserve the 
life of the mother. 


| hope from the examples discussed we can see how these laws are 
not arbitrary. They have a purpose, they are based on a sound 
premise. Preservation of Self or Life is one of the major goals of the 
Shariah. 


In the previous chapter, | mentioned the example of Jihad which 


appears contrary to Preservation of Self. There are laws in the 
Shariah that encourage Muslims to sacrifice themselves for Islam. 
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When it comes to Preservation of Religion of the Ummah, especially 
when it is under threat, Jihad is encouraged. Jihad does not 
necessarily mean the use of weapons against the enemies. Jihad 
might entail uttering words that can lead to death. 
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Tariq ibn Shihab reported: A man asked the Messenger of Allah, peace and 
blessings be upon him, “What is the best jihad?” The Prophet said, “A word 
of truth in front of a tyrannical ruler.” [Musnad Ahmad] 


The Messenger Of Allah (PBUH) also said: “The master of martyrs Is 
Hamza Ibn Abdul Mutalib and a man who stands up to a tyrant ruler 
and orders and forbids him (accounts him) and is killed." [Al-Hakim]. | 
am aware of the argument concerning the authenticity of this Hadith. 
It is more likely a fine (Hasan) or authentic (Sahih) Hadith. Again, in 
this case, someone Sacrificed his life to say the right word. Even if we 
are not too certain of the authenticity of this Hadith, we can cite the 
story of the boy who sacrificed himself to guide his people. The 
famous story is related to Surah al-Buruj (Surah 85 in the Quran). It is 
well-documented that the believers then sacrificed themselves. The 
People of the Ditch gave their lives for the sake of their religion and 
Allah (SWT) praised their action. We are indeed forbidden to kill 
ourselves. But, in certain cases, Allah (SWT) ordered us to prioritize 
religion, to put religion forward. | have explained that in the previous 
chapter and want to stress it again here. 


To conclude, Preservation of Self/Life is premised on the 
fundamental principle that life belongs to the Creator (SWT). We are 
only entrusted with our lives. Thus we must preserve life to the best 
of our ability. The detailed laws of Shariah prevent any unwarranted 
action to change, hurt, maim, or destroy life. Preservation of Self/Life 
is an Essential without which human life is being threatened. 
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Preservation of Wealth (Al-Mal) 


Let us get directly into the third Essential, Preservation of Wealth. 
This is a fundamental goal of Islamic Law, to preserve and prosper 
the wealth of the individual and the community. The fundamental 
premise that we need to understand parallels the premise 
underlying the Preservation of Self; we do not own our self/life, it 
belongs to Allah (SWT. In this case, we do not own this wealth as well. 
This is the wealth of Allah (SWT). It is a gift entrusted to us. 


ves AST (oll i) La ya ab oily... 
... And give them of the wealth of Allah which He has given you... [24:10] 


These are not our possessions. There are many other verses related 
to this theme. 


Allah (SWT) Entrusted Us With His Wealth 

Allah (SWT) is the Eternal Owner of Sovereignty. He owns us and 
owns our wealth. He (SWT) entrusted us with this wealth and gave us 
orders to use it for certain purposes and not others. Once we 
understand this fundamental premise we can appreciate many laws 
aimed at the Preservation of Wealth. 





Wealth does not just mean money. Wealth is anything valuable. 
Houses, cars, public and private possessions are all different forms 
of wealth. Keep this in mind when we mention the word wealth. The 
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fundamental premise of wealth is that it belongs to Allah (SWT). That 
is why nobody is allowed to misuse it. This is the fundamental 
principle: It is not ours so we cannot misuse it. 


If someone, for example, rolled a 10 dollar note and smoked it like a 
cigarette, then this is misusing wealth. It is not allowed. | can accept 
that one can spend some money on fun activities and entertainment, 
but simply burning it like this is being irresponsible. He is abusing 
what he does not really own. The Quran mentions 
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Give not unto the foolish (what is in) your (keeping of their) wealth, which 
Allah has given you to maintain; but feed and clothe them from it, and speak 
kindly unto them. [4:5] 
A sound and responsible mind is required to manage wealth. We are 
not allowed to simply do what we want with the wealth that we are 
entrusted over. 


As part of the Preservation of Wealth, the Shariah encourages all 
legal means to acquire and grow wealth for both the person and 
society. At the same time, it forbids all means to acquire wealth 
wrongfully especially at the expense of others like cheating, stealing, 
robbery, bribery, and usury. The Shariah has many laws related to it 
and some like stealing and robbery have capital punishments 
associated with it. 


Based on the premise that wealth belongs to Allah (SWT), part of it 
must be shared with society. So the Shariah has made the Zakah 
obligatory with the specific groups of needy people that can receive 
the Zakah contributions. 
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Alms are for the poor and the needy, and those employed to administer the 
(funds); for those whose hearts have been (recently) reconciled (to Truth); for 
those in bondage and in debt; in the cause of Allah; and for the wayfarer: 
(thus is it) ordained by Allah, and Allah is full of knowledge and wisdom. 
[9:60] 


Apart from the obligatory Zakah, the Shariah allows the state 
(government) to collect another obligatory Land tax (Kharaj), and 
there are detailed rules for that. Clearly, the Shariah is very serious to 
ensure that wealth is justly distributed among the society so that it 
does not concentrate in the hands of just the rich. 


vou abe SEY Gs Ag) GG GS... 
... In order that it may not (merely) make a circuit between the wealthy 
among you... [59:7] 
This balance to ensure the just distribution of the wealth that 
belongs to Allah (SWT) is another important premise in the 
Preservation of Wealth. 


Apart from what is obligatory, the Shariah strongly encourages all 
forms of donations and aid for other needs of society. This general 
Sadaqah can be used for any form of aid or benefit to individuals or 
society. Since wealth is a gift entrusted upon us, why should we keep 
it only for ourselves? Sharing the wealth of Allah (SWT) through 
voluntary deeds like donations, charity, and helping the poor is 
greatly rewarded by Allah (SWT). Ponder upon this verse in the 
context that Allah (SWT) multiplies the reward for those who 
voluntarily contribute from the wealth that Allah (SWT) Himself has 
given. 
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The parable of those who spend their property in the way of Allah is as the 
parable of a grain growing seven ears (with) a hundred grains in every ear; 
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and Allah multiplies for whom He pleases; and Allah is Ample-giving, 
Knowing [2:261] 
The premise of wealth sharing is a fundamental aspect of the 
Preservation of Wealth. 


| intend to explain the goals of Shariah in these few chapters and 
thus will not discuss all the laws related to the Preservation of 
Wealth. There are numerous laws related to buying and selling, 
permissible (Halal) and forbidden (Haram) forms of exchange of 
goods, and loans. All the rules that are related to theft and usury are 
to eliminate injustice in obtaining wealth. All the rules related to 
inheritance and the intricate details on how it is to be divided are to 
ensure which family members deserve the inheritance and in what 
portions. We must appreciate that most of these laws were 
prescribed since the early days of Islam and that even today the 
Shariah still stands out as a legal system that is very detailed in areas 
like the distribution of inheritance. All these laws are to ensure that 
the wealth entrusted by Allah (SWT) grows in a just and balanced way 
while benefiting all in society. 
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Public Wealth 

Wealth, of course, can be individual or public property and can be 
public money. Let us focus a little bit on public property. Public 
property is part of the wealth entrusted by Allah (SWT) to the state 
and its management is entrusted upon the ruler. Thus a clear basic 
principle applies. The ruler is entrusted with public property. By no 
definition does he own it. Thus he is not allowed to spend any part of 
it for himself except through existing governance procedures. 


Let us review what happened during the early days of the Caliphate 
under Abu Bakr as-Siddig (May Allah be pleased with him). He was 
the first Caliph after the death of the Messenger (SAW). The 
Messenger (SAW) was a prophet, a judge, a governor, and a military 
commander. We will discuss his (SAW) different roles in another 
book, Insha Allah. It is clear that the new Caliph cannot assume all 
these roles. Thus a new system of governance is needed. 


Abu Bakr was the first Khalifah. He and the other Companions now 
have to establish a new system of governance after the Messenger 
(SAW). Many principles and rules will remain but will be expressed in 
different forms. How will the new Caliph govern and will the 
Companions and also other Muslims deal with him? Specifically, how 
will they govern matters related to wealth? 


After being appointed as the Caliph of the Muslim Ummah, on the 
very next day itself, Abu Bakr took some goods and went to the 
market. Umar ibn Al-Khattab and Abdulrahman ibn A'uf (May Allah 
be pleased with them) saw him. They stopped him and asked: Where 
are you going? Abu Bakr said: l'm going to trade at the market. How 
can | earn money to spend on my family? Note that he was the Caliph 
and in charge of the public wealth. Yet, it is clear to him that the 
wealth of the state does not belong to him. How can he feed his 
family? They argued that he should get busy over the Nation 
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(Ummah) matters. He wondered how is he to earn a living? They told 
him that he will be paid a salary. The Caliph does not decide the 
amount of his salary. It's the nation or the parliament, or the cabinet 
who decides the amount of his salary. After discussions, the 
Companions agreed that they would give him a sheep daily and cash 
of around 100 Dirhams a day or so, something simple. 


The following day, he was seen going to the market again. They, 
again, stopped him and asked: Where are you going? Abu Bakr said 
the salary is not enough, it is not enough for my basic needs, not the 
luxuries. | have wives and children. It isn't enough, so let me go to 
trade in the market. After discussions, the Companions said they 
would raise the salary to two sheep a day. Two sheep and 200 
Dirhams. That is all that the Caliph will earn. The Caliph is not 
allowed to use the people's money the way he likes. This is public 
money. The governor isn't allowed to do so, nor does anyone else. 


We are not allowed to abuse public property. Claiming that this is not 
our own property, we cannot for example break a bench in a public 
park. It is sinful. Preservation of Public Property is obligatory upon 
US. 


Preservation of Wealth is a major Essential. The Holy Quran dwells 
deeply on this matter. Let us discuss this verse from one of the short 
Suras. 


ILa é | alata PS gax : 3 Y3 
And does not urge (others) to food of the poor [107:3] 


Allah (SWT) said the food (eb - Ta’am) of the poor. Whereas there's 
the word feeding (ehl - Ittam) in the Holy Quran. Feeding or to feed is 
also mentioned in the Holy Quran. But the context in this verse isn't 
about feeding, the context is about food. What is the point in this? If 
food becomes expensive, the poor cannot afford to buy it. They will 
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suffer misery and Starvation. In this case, it becomes the nation's 
duty to provide food at low prices, at least for the poor. There must 
be a system to support these people. Some countries have a food 
coupon system and some have a food bank. 


When there is a famine and food is in short supply, Umar ibn 
Al-Khattab even suspended the application of the penal code for 
theft. We provide a summary of this incident at the end of this 
chapter. 


Thus the Shariah is very sensitive to this matter of providing food. 
We can sense that it relates to two Essentials, Preservation of Life 
and Preservation of Wealth. Making food available and affordable for 
people especially the poor is part of the provisions under 
Preservation of Wealth. Wealth must be distributed justly to cover 
the basic needs of life. This is how the Preservation of Wealth 
Supports the Preservation of Life. So we again see that the laws and 
guidelines in Shariah have related goals and reinforce these goals. 


Preservation of Individual and Public Wealth is an Essential for the 
good life of the individual, society, and Ummah. It is a major goal 
among the Goals of Shariah. 


Reading Quote [3] 


During 640 AD, Arabia suffered from serious drought. There were no rains, 
and as such there was no cultivation. There was also nothing for the animals 
to graze upon. That led to a serious famine and people were in great distress. 
Black dust storms blew over the countryside and that added to the distress of 
the people. The people from the interior flocked to the cities. There was 


practically no grain in the market. Ghee, butter and meat disappeared from 


the markets. It became a serious problem to feed the people. 








Umar worked to solve the problem. He wrote to the provincial governors 
asking them to send food grains to Arabia. Camel loads of food grains and 
other necessities of life came from Syria, Iraq, and Egypt. Foodgrains were 
received from Egypt through the sea as well. Umar distributed food grains 
and other necessities among the people family wise. Meals were cooked at 
the State level and all persons from the interior of the desert who took refuge 
in Madinah were fed daily at the expenses of the state. According to one 


account as many as 40,000 persons were fed every day. 


At night he would move about from street to street to see for himself that all 
had been fed. Whenever any case of hardship came to his notice he would 
rush relief immediately. He would in most cases carry the relief goods on his 
own back. After taking his rounds, Umar would pray to God till late hours of 
the night. He would then wake up in the early hours of the morning, and 


again pray before going to the mosque to lead the morning prayer. 


Addressing the congregation Umar would say: "I cannot say whether this 
calamity is because of the lapses of the Caliph or the sins of the people. 
Whosoever is to be blamed let us repent, and pray to God for relieving us of 


this misery." 


Umar fixed a day for the offering of Istisqa prayers. The faithful were 
required to offer the special prayers on the specified day throughout the 
Muslim dominions. On the fixed day all the Muslims in Madinah assembled 
in a plain outside Madinah and offered the Istisqa prayers. It is related that 
within a week of the special prayer clouds appeared on the sky and there were 
heavy rains. Umar then led a thanksgiving prayer. After the rains things 


changed for the better and the famine was over. 


Umar solved the crisis of the famine with full intensity because the famine 


threatened the Darurtyyat of life. He organized the distribution of food in a 


just way such that the dominions of the state not affected by the famine 


would assist the famine stricken dominions. 
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Preservation of Mind (Al-Aql) 


Preservation of Mind is a very significant goal of Shariah (Islamic law). 
Like all the Essentials when we say Preservation it has a baseline 
meaning of protecting and an upper meaning of developing or 
promoting. Preservation of Mind involves both protecting the Mind 
from being impaired or destroyed and developing it. There is a group 
of general laws related to the mind. 


Islam is a Rational Religion 

We will begin discussing the general laws before, gradually, moving 
to the more detailed ones. One of the important general laws is that 
Islam respects the mind. Pay attention to this important premise; 
there is no contradiction between Religion and the Mind. This is 
impossible because Islam is a rational religion except that many 
Muslims, including scholars, do not put enough effort to explain 
Islam properly. 


Let me explain this principle that seems to be simple. Let us tackle a 
seemingly major conflict that has confused many people; the 
relationship between science and religion. Some have even deserted 
Islam because of it. It is important to clarify this conflict to 
understand and appreciate the value of the mind or intellect in Islam. 
The general law on the relationship between science (Ilm) and 
religion (Deen) in Islam can be easily summarized after we deliberate 
on two related factors; authenticity and certainty. 


We must explain the authenticity or reliability of the texts or 
evidence (o= - Nas) from the Islamic point of view first. There are 
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some texts (U2 «i - Nusus) in religion that are considered authentic 
(Sahih). Others are classified differently. What are the authentic 
texts? All the verses in the Holy Quran are authentic texts. Next, in 
order of priority, are all the Recurrent (4! - Mutawatir) Sahih Hadith 
of the Prophet (SAW). These are all authentic. After that, all the 
singular (ə! - Ahad) Sahih Hadith are considered authentic texts. 


(ust to explain briefly, Hadith are the sayings or actions or 
permissions of Prophet Muhammad (SAW). The Recurrent Sahih 
Hadith are those with multiple chains of narrations. Hadith that are 
Sahih but have only one chain of narration are called Hadith Sahih 
Ahad). 


Next, we will explain the Degree of Certainty (434 - Thubut) of the 
texts. There are texts which are authentic and their meanings are 
absolutely certain. These are the certain texts (s+ - Qat'iy). There 
are also the uncertain (È - Zanni) texts for which the meanings may 
not be so obvious or it may have multiple interpretations. The Holy 
Quran mentions the two categories of certainty as Muhkamat (GUS 
- decisive) and Mutashabihat (“es - allegorical). 


Sii SAlg úsii a) éh Guess GU abe ctish dite gai gill sh 


He it is Who has revealed the Book to you; some of its verses are decisive, 
they are the basis of the Book, and others are allegorical; [3:7] 


The Mutashabihat are verses that can have different meanings 
according to the rules of the Arabic language. Assigning meanings to 
these verses requires thorough thinking so that only acceptable 
meanings are given to them. Examples include: 


cob Taali E giaa gab BLS oygi ha” Gg il gland! 5 93 5 ai 
AB pa FAG gS AS Gla Ba Se Md 34 GS HS GL dala Aas 
E gigs Ps AE ai 5 Ati a Aa Bn i a & Ae I 

ae piri JG alg” N SUA aul Gta 9° buig cya oy gil 
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Allah is the light of the heavens and the earth; a likeness of His light is as a 
niche in which is a lamp, the lamp is in a glass, (and) the glass is as it were a 
brightly shining star, lit from a blessed olive-tree, neither eastern nor western, 
the oil whereof almost gives light though fire touch it not-- light upon light-- 
Allah guides to His light whom He pleases, and Allah sets forth parables for 
men, and Allah is Cognizant of all things. [24:35] 


agati GA ltl G Á G gah Lal) Ai gels Cpa O 


Surely those who swear allegiance to you do but swear allegiance to Allah; 
the hand of Allah is above their hands ... [48:10] 


The Muhkamat verses have only one meaning according to the rules 
of the Arabic language or else the meaning of the verse is clearly 
known. Examples include: 


Say: He, Allah, is One. [112:1] 


wo GaSe all a dal... 


... and Allah has allowed trading and forbidden usury ... [2:275] 


All the verses in the Quran are authentic. Verse [3:7] states that most 
of the verses in the Quran have a decisive and clear-cut (Qat'iy) 
meaning. These verses form the basis of the Quran. They are 
unquestionable. Some verses are Mutashabihat; so they can have 
many meanings according to the rules of the Arabic language. 
Meanings assigned to them must be done in a manner that complies 
with the language and the Religion and does not contradict the 
verses that are Muhkamat. Surely the verses of the Quran do not 
contradict one another. When verse [3:7] says that the Muhkamat 
verses are the foundation of the Book it means that if we do not 
understand or suspect our understanding or disagree about its 
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meaning, we must refer to these Muhkamat verses. They are the 
foundation of the Book and as such we must refer back to the 
foundation. 


Likewise, the Hadith (sayings of the Prophet (SAW) do not contradict 
one another, and they do not contradict the verses of the Quran. 


Let us summarize our discussion so far on authenticity and certainty. 
All verses of the Holy Quran are authentic. All Recurrent (Mutawatir) 
Hadith are authentic. All Sahih Hadith with a singular chain of 
narration is also considered authentic but its strength as a piece of 
textual evidence is less than the Mutawatir Sahih Hadith. Most of the 
authentic texts from the Quran and Hadith are Qat'iy texts. Some of 
these authentic texts are Zanni in terms of their meanings. Any 
interpretation of its meaning(s) cannot contradict the Qat'iy authentic 
texts. So the texts of Shariah that are of concern in the discussion of 
Science and religion can be classified broadly as authentic and 
certain, and authentic but not so certain. 


Let uS move now to Science. Science uses other terms to classify 
Scientific texts or evidence. Science does not use terms like certain 
and uncertain or authentic and inauthentic. Science uses different 
terminologies. When we study Astronomy, Geology, Biology, and 
Physics we come across things called Facts (Haqaiq) and things called 
Theories (Nazariyat). We can briefly summarize the difference as 
follows. 

e A scientific Fact is something that has been observed 
repeatedly like; this charged thing always attracts or repels 
this other charged thing with this force when they're this 
distance apart. 

e A Theory (or Hypothesis) is an attempt to explain the facts as 
observed like why do objects always fall when released from a 
height. We think this might be how and why something is 
observed to behave like. Sometimes scientists develop a law 
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that states the consistent relationship between what is being 
observed like the law of momentum or Newton's law of 
gravitation. Some of these laws group together facts that have 
a consistent mathematical relationship like F = k*q1q2/r42 for 
point charges, for instance. A theory is a group of laws 
working together, combined with attempted explanations as 
to why they work, to explain a group of related phenomena -- 
electromagnetic theory, for instance. It represents the current 
knowledge that science has based on repeated observations. 
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Islam and Science 

Let us now discuss the relationship between religion, intellect, and 
science. From the Islamic point of view, religion, as ascertained by 
the authentic texts is the absolute truth. For example, on the issue of 
creation, the texts are authentic and certain. 


SBN dal ot gag piri JS (aS cil JB... 


Say: Allah is the Creator of all things, and He is the One, the Supreme. 
[13:16] 


J piri JS (ME Aag eiri OS GIS cy 
Allah is the Creator of everything and He has charge over everything. [39:62] 


Allah (SWT) is the One, the Creator of all things. This is an absolute 
matter with no doubt. The Quran has numerous verses about Allah 
(SWT) as the Creator. In science, some scientists are skeptical about 
this matter. Scientists themselves are in disagreement on the issue 
of creation. Some are Monotheists and some are atheists. Some 
belief in creation but doubt who is the creator. How should we as 
Muslims deal with this issue? The fundamental premise is that it is 
mandatory for Muslims to believe and accept all the texts that are 
authentic and certain. Verses of the Holy Quran absolutely and 
certainly state that Allah (SWT) is the Creator of all things. Science is 
uncertain about this issue. So the Islamic position holds without any 
doubt. 


What if science is absolute and certain about some issues, while the 
Islamic texts might have different meanings? Let us take this clear 
example. The earth is round. Nobody argues this because there is 
recurrent visual and scientific evidence that the earth is round. There 
are pictures taken from space that show the earth is round. The 
earth is absolutely round. In science, there is no question about that. 
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But we find verses of the Quran that may be interpreted that the 
earth is spread out like a carpet. 


Ig cl 95 gad Daag GajY) a coll ga5 


And He it is Who spread out the earth and placed therein firm hills and 
flowing streams, [13:3] 


C9594 piri OS Coe Gad U5 cl gy Ugh Äg LL Gag 
And the earth We have spread out; set thereon mountains firm and 
immovable; and produced therein all kinds of things in due balance. [15:19] 
This can be interpreted as the earth is flat, or can be interpreted as 
an egg and such things. But how to interpret these verses. These 
verses must be interpreted so as not to contradict the facts 
established by the scientific method. 


What if the religious text isn't certain when it comes to its 
interpretation? An example is this verse about the movement of the 
mountains. 


OS Gi) co All iu) Qi a Sa Sad Cok g Saale pind ball gi 
rad = - oo ‘s Ace $ A A . ; P 
GJ Lay Sud Ail ¢ Cc 


And you see the mountains, you think them to be solid, and they shall pass 

away as the passing away of the cloud-- the handiwork of Allah Who has 

made everything thoroughly; surely He is Aware of what you do. [27:88] 
Some scholars say that the verse refers to a phenomenon on the Day 
of Resurrection. Other scholars say it refers to this world but we are 
not able to explain it yet. We do not know for certain. If it is a worldly 
phenomenon and current knowledge of science cannot explain in 
certainty, then our position is to wait for better clarity. 


There are verses in the Quran that were confirmed by science much 


later and some only recently. Examples include the various phases in 
the development of the fetus in the mother’s womb. It was unknown 
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when it was first revealed 15 centuries ago and only later on 
confirmed by science. 


BOA a AR 


eee 7 pba A gh le is ina a 
Ca <é úle I: Ge TEP a j Stell AIS dale Nl j REAK a 
Cop Cy) au sega ar dia sak ab ad abe 


Verily We created man from a product of wet earth; 
Then placed him as a drop (of seed) in a safe lodging; 
Then fashioned We the drop a clot, then fashioned We the clot a little lump, 
then fashioned We the little lump bones, then clothed the bones with flesh, 
and then produced it as another creation. So blessed be Allah, the Best of 
creators! [23:12-14] 

So when the Islamic texts are authentic but the explanation is not so 


certain while science is also uncertain, we wait for better clarity. 


It is important to stress that when science is not yet certain about 
some phenomena and have, at best, a theory or hypothesis, we 
cannot use the theory as the overriding method to interpret and 
evaluate the Islamic texts. Let us take Darwin's Theory as an 
example. Darwin's Theory is a theory, not a fact. There are 
uncertainties and loopholes in the theory. Some Muslims try to 
interpret the verses of the Holy Quran accordingly. It is not allowed 
to interpret the verses of the Quran according to uncertain theories 
because uncertain things might change. | am not discussing now 
Darwin's Theory or evaluating it. | am highlighting the principle. It is 
still only a theory up to this day. Some parts of it are supported by 
data and observation and some parts are not. We are not allowed to 
interpret the verses of the Quran according to mere theories. Since it 
is still uncertain, we should wait. 


When science is certain and religion is also certain, we are in 
harmony. There is no contradiction whatsoever. 


(pe ins Òa hag aih Ye pts Sa piai pta Se Hla GE G58 aj 
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ae’ ad k- á a T3- F w ae 2 6 ees k- ROZ l eer 3 a oe? 
gira JS ‘lS aul o ei Le l G aa) Ae ia Cys aging Oa 
> re 
yÝ 


And Allah has created from water every living creature: so of them is that 

which walks upon its belly, and of them is that which walks upon two feet, 
and of them is that which walks upon four; Allah creates what He pleases; 
surely Allah has power over all things. [24:45] 


Vga Cy GUS 97 ag ai Abed yig elall Gye BLE All Ag 


And He it is Who has created man from the water, then He has made for him 
blood relationship and marriage relationship, and your Lord is powerful. 
[25:54] 
The Quran states that every living creature and man is created from 
water. Science has verified that water is a vital component of the 
human body and that of living creatures. It is impossible for absolute 
Science and absolute religion to contradict because both of them 
come from Allah (SWT). 


The general law on the relationship between science (‘Ilm) and 
religion (Deen) in Islam can be easily summarized through the 
following matrix. 


Authentic and Certain Certain Full harmony. No 
contradiction. 


Authentic and Certain Take the Islamic texts. 


Authentic but multiple | Certain Take the interpretation 
interpretations that does not contradict 
science. 


Authentic but multiple | Uncertain Wait for further 
interpretations knowledge. 





No other religion can claim such a simple way to integrate and 
harmonize with science. This is the respect that the shariah has given 
to science and the Mind. The Shariah respects science and the 
scientific method. We must respect both science and the collective 
human intellect. We should respect logic, proof, and evidence. We 
Should respect the scientific method of observation with data, 
proving hypotheses, developing and testing theories, etc. In fact, 
establishing the authenticity of Hadith, the second most important 
source of Islamic knowledge, follows a strict scientific methodology. 


The great Imam, Abu Hamid Al-Ghazali when he talked about the 
Goals of Islam which we are discussing in this book, he began with 
stressing the importance of Proof (Burhan) based on Logic (Mantiq). 
It is impossible to understand the Goals of Islamic Law unless we 
understand Logic. Yes, logic, the science that some Muslim scholars 
attack. We are not against Logic and Philosophy, we are against the 
unwarranted approach to interpreting the Holy Quran according to 
uncertain theories or opinions, or based on individual views without 
referring to or sometimes even rejecting other authentic Islamic 
texts. This is what we are against. 
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Allah (SWT) Entrusted Us With This Beautiful Mind 


Now that we understand the important Essential of the Preservation 
of Mind, it is easy to appreciate why the Shariah forbids alcoholic 
drinks. It is confirmed by science and society that alcoholic drinks 
affect the mind and can make people drunk. Even in societies that 
allow the consumption of liquor, everyone is aware of its danger to 
the mind. 


The same applies to drugs. Some Muslims claim that nothing about 
drugs is mentioned in the Islamic texts. Please don't play this game. 
Drugs are absolutely forbidden (Haram) because they affect the 
mind. No person is allowed to mess up with his mind. Because, 
again, no person owns his mind. The mind is a great gift entrusted by 
Allah (SWT). We can not mess up with it. We must preserve and 
develop it. 


As a related detail to show the seriousness of the Shariah on 
drinking, some scholars even discussed what is called the divorce of 
the drunk. If someone divorced his wife while being drunk, while he 
is not sober, is the divorce valid or not? How is the divorce valid while 
he is not sober? Some scholars say it is not valid because his mind is 
unstable. But in some opinions, it is valid as a punishment for him. 


The sound mind is a fundamental premise of all obligations and 
commandments of the Shariah. Thus the Preservation of Mind is a 
major goal of Preservation of Essentials. 


85 








Vil 


Preservation of Family 


Now we arrive at the fifth Essential, the fifth Goal of the Shariah, 
which is Preservation of the Family. Some scholars call it Preservation 
of Offspring or Progeny (al-Nasl). They effectively mean the same but 
let us use the simpler term, Preservation of the Family 


The Family has a very significant philosophy in Islam, a philosophy 
that is totally different from that of the West, in fact, a radical 
difference. Modern Western thought is centered on the individual. It 
may follow a Capitalist, social democrat, or socialist economy 
philosophy, but the social philosophy is Individualism. Keep this in 
mind because we won't be able to understand the West without 
being aware of two main principles; Individualism and Materialism. 
I'm simplifying these complex intellectual matters because I'm not 
addressing the thought scholars in this book but the general public. 


For the West, money and wealth, coupled with individual rights, 
make up the so-called American Dream. The American culture 
strongly values ideals of entrepreneurship, independence and 
self-reliance [1], all centered upon the individual. The individual is 
free to do whatever he likes. The family is a matter of form. | 
purposely mention this first as an example so that we can better 
appreciate the Islamic perspective of the family since Preservation of 
Family is one of the main Goals of the Shariah. 
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Unique Understanding of Family in Islam 

Islam does not ignore the individual nor diminishes his or her role 
and rights. Islam certainly acknowledges that the individual has 
Specific needs, objectives, and desires. But Islam also recognizes that 
society also has its specific needs and objectives, and Islam considers 
the family as the foundation of society. Islam acknowledges all these 
factors and balances between the rights and duties of the individual, 
family, and society. Islam isn't necessarily biased to the family. Islam 
sets a balance between the individual and the family. 

In the West, this balance is missing in favor of the individual. Islamic 
Philosophy is based on the balance between Individualism and the 
family 


Islam recognizes the individual as a human. He has his own 
possessions, own decisions, own rights, own roles, and own 
responsibilities. Most importantly, the individual will be judged alone 
on the Day of Resurrection. Allah (SWT) does not judge a whole 
family, or a whole party, or a whole group of people together; the 
individual person will be held accountable for his or her own deeds. 


Nad iaca aga a agls g 


And every one of them will come to Him on the day of resurrection alone. 
[19:95] 


(SIA) 559 0559 SŽ YG 
And a burdened soul cannot bear the burden of another... [35:18] 


These two and other verses of the Quran clearly indicate that, 
eventually, it is the individual that will be judged. The individual is 
accountable and will be judged as an individual. 


But, aS we mentioned earlier, the family is the building block of 
society in Islam. The individual is a key component of the family. 
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Islam ensures that every individual can be related to a family. The 
family does not only mean the spouse and children. One can be 
unmarried and have no children and yet, have a family. In Islam, 
every person has some form of blood relation to a family. 


| want to explain a term in Arabic called Al-Aqilah (4), roughly 
translated as rational. Those who study the Penal Provisions in 
Shariah will come across this term. To understand what Al-Aqilah 
means we look at the root of the word in Arabic AQL (J 3 ¢) which 
means to tie. AQL here has nothing to do with the mental powers. 
AQL here means to tie (45 - Rabt). The following Hadith illustrates 
this. 
Ub IS Gilg UG) gi JS Gilg iibi i) gin G ORS JÉ elke Gy Gul ge 


w 
- 


OS gig gti! ling Agle cis! slice 


Anas ibn Malik reported: A man said, “O Messenger of Allah, should I tie my 
camel and trust in Allah, or should I leave her untied and trust in Allah?” The 
Prophet (SAW) said, “Tie her and trust in Allah.” [Sunan al-Tirmidhi] 
AQL has to do with tying. That is why when we say that someone is 
AQIL (dte), sane, reasonable, rational, it means he has control of his 
actions and "ties them". He ties and controls his actions. His actions 
are not unleashed. He doesn't do whatever he likes and controls 
himself because he has a reason. 


In light of this, what does Al-Agilah mean? The term has nothing to 
do with reason. It has to do with tying. Al-Agilah in each family means 
that every member of a family belongs to a group. They are 
responsible for controlling or tying him. Even if this individual 
committed a crime, some scholars said his family is responsible for 
him and they should pay the blood money or related compensation. 
If he can't pay the family members will have to pay it. The Shariah 
has details on who should cover for him; perhaps the brothers, the 
father, and sometimes the uncles. But the role of the family is clear 
in "tying" the behavior of its members. 
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So, who controls the actions of the individual in Islam? The individual 
himself is firstly responsible to control his actions through 
God-consciousness. After that, he is controlled by the family tie 
(Al-Aqilah). Only then comes the Law and the State. 


In the West, such a system does not exist and they never thought of 
it. God-consciousness is non-existent there although there is some 
element of individual values. What really controls the behavior is the 
law, the respect that people have to law and order. The family has no 
formal cultural or religious responsibility to cover for his faults. 
That's why when there was once an electricity supply cut in New 
York, for one only one night and only in New York, the losses 
estimated by theft were about 2 billion dollars. The system collapsed. 
The authorities couldn't control the people. People were unleashed 
and greed overcame their fear of the law. 
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Importance of Family System 

The family system is fundamental in Islam. Thus the Shariah aims to 
preserve the Family and encourages the family system to prosper. 
Legal marriage is obligatory in Islam so that the correct blood and 
family ties can be determined and established. The children born out 
of that marriage and even that are brought into the family by that 
marriage (in the case of marriage between spouses with existing 
children) can really know who their parents, grandparents, aunts or 
step aunts, uncles or step uncles, and so on. Many religious rulings 
like inheritance, the permissibility of marriage, and even 
permissibility to expose parts of the body are intricately defined 
based on the details of the family relationships. 


The Shariah has strict laws concerning filial devotion, to keep good 
relations with kith and kin. Disobedience to parents is condemned as 
a major sin. Some forms of disobedience to parents entail a legal 
punishment in this world. For instance, when a child from a wealthy 
family starts to waste and misuse his money, his family can open a 
case asking to precautionarily seize his money. He is to be banned 
from using his money without the permission of his family or a 
custodian. What's the reason for all that? Because the family is the 
brick to build a society. Since the family is the brick to build a society, 
we must preserve it. It isn't only a social structure, it's both a social 
and legal structure upon which judicial penalties and criminal laws 
are based on. 


Now we can better appreciate why the Shariah has many laws that 
not only encourage the family but also preserve it. For example, 
adultery and all acts leading to it are forbidden because it 
adulterates kinship and progeny. Adoption (Tabanniy) is also 
forbidden because it causes the mix up of kinship. It is allowed for a 
family to adopt a child, take care, and support her. But it is forbidden 
for the child to hold the name of the family while not being a 
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descendant of them. The adopted child does not have blood ties to 
the family. He and the family that adopted him will be cursed. Again, 
this is because it mixes up the kinship and progeny, and creates 
chaos in the distribution of inheritance, the permissibility of 
marriage, and even boundaries in daily physical interactions. 


Family-related laws constitute a huge part of the Shariah. There are 
laws related to the privacy of siblings. One of the major categories is 
called Al-Munakahat (bstull), Laws of marriage, engagement, and 
desertion (Separation, divorce). It covers details of when it's allowed 
to get married to someone but not the other. There are Nursing laws 
that detail the relations of the nursing lady and the child being 
nursed. The category of Family-related laws in the Shariah is so big 
because its goal is very important; to preserve and strengthen the 
family system which is the building block of society. 


In Shariah, the Family does not negate the individual and the 
individual does not ignore the family. Both have certain rights and 
duties to create a balanced and strong building block for the bigger 
society. The individual isn't to override the family, and neither is the 
family to undermine the individual. It is such a wonderful balance. 
Islam has a beautifully unique system. Such a system is nonexistent 
in any other religion or state. No other balanced system exists. It is 
nonexistent particularly in the West where individualism rules. 


That's why | said in the very beginning that it is neither right nor 
allowed to compare Islam to any other religion. It is incorrect to 
compare Islam with Christianity. Christianity today is mainly rituals 
and relationships with the God they believe in. Whereas Islam is a 
comprehensive system, a complete way of life. 


We are trying to understand Islam through its goals. We have 


discussed all the components related to Preservation of the 
Essentials aS Summarized in the diagram below. Preservation of 
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Religion, Life, Mind, Wealth and Family are all part of the Shariah, not 
all of it. Preservation of the Essentials is part of Shariah. Shariah 
(Islamic law) is part of Islam. Now the Islam Simplified picture 
appears more complete. 


4a; 4!) (Shariah, Law) 


Al jg jall bia 
(Preserving the Essentials) Sanw a 


- Al-Din (&%!) Religion (Meeting the Needs) ee 

- Al-Nafs (oå) Life - Removing obstacles and (Embellishments) 
- Al-Mal (Jt!) Wealth facilitating the Essentials - Beauty (make life and 
- Al-’ Aql (Ja!) Mind religion beautiful) 

- Al-Nasl (Jil!) Progeny 
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Needs (Hajiyyat) and Embellishments 
(Tahsiniyyat) 


So far, we have already discussed the Essentials. The Essentials alone 
do not represent the whole of Shariah, they form an important part 
of Shariah (Islamic law). Besides the Essentials, another important 
part of Shariah is Fulfilling the Needs (Hajiyyat). 


What do the Needs mean? Essentials are things that people cannot 
live without. The definition of Needs are things that people can 
actually live without, but life becomes difficult. Life becomes difficult 
without Needs. Thus a more practical definition of Fulfilling the 
Needs is actually Removing Difficulties. The Shariah also seeks to 
remove the difficulties in life. It does not want people to experience 
not only misery, which is covered by the Essentials, but also 
difficulties. 


Let us take a simple example. Before people used money, they used 
the exchange or barter system for trade. They exchanged a sheep for 
20 hens, for example. Sometimes they exchanged sheep for 
non-food items like carpets. It is giving and taking based on mutual 
consent. Just imagine if we today still trade the same way. Would life 
be possible? Of course, we can still live, but with so much difficulty. 


That is why the system of money was invented. It is much easier and 
more flexible than barter trade. The money system did not start with 
Islam. The Shariah approves its use like it approves the barter 
system. The Shariah, over time, also detailed out the use of coins to 
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augment the money system so that it conforms to the other laws of 
trade and commerce. 


Because a reliable money system or currency will help facilitate trade 
and commerce which in turn contributes to the Preservation of 
Wealth, the Shariah organized the minute details of currency. It 
Stated that the reference of money is gold and silver. The Dinar or 
gold coin was defined precisely during the time of Caliph Umar. The 
Dirham or silver coin was also defined precisely. With that, the 
exchange rate between the Dinar and the Dirham could be 
determined precisely. Because gold and silver represent the 
reference of money, the Shariah disallowed both these metals to be 
traded as goods except in the form of jewelry and other ornaments. 
All these details on currency were developed to remove difficulties in 
trade and commerce, to facilitate in the Preservation of Wealth. 
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Removing Difficulties 

So removing a difficulty to facilitate one or a combination of the 
Essentials, is one of the Goals of Islamic Law. That is why so many 
Islamic Laws serve the purpose of removing difficulties and Fulfilling 
Needs. Allah (SWT) stressed that in the Holy Quran. 


Fai aéy Ab Ya sud aks a Ls 


Allah desires ease for you, and He does not desire for you difficulty, [2:185] 


oe ui ate -Toa -22RA 87 sa F 3 
Leena cjui asic Cass. } ys 
© £ ey - a G aI 


Allah desires that He should make light your burdens, and man is created 
weak. [4:28] 


.. Allah does not desire to put on you any difficulty ... [5:6] 


CIS Coe i å ASE Jag Lag ASR! 5h“ oga (GS Ál (AL pial 


And strive hard in (the way of) Allah, (such) a striving a is due to Him; He 
has chosen you and has not laid upon you an hardship in religion; [22:78] 


Unfortunately, some scholars, nowadays, are masters of difficulty. 
They have made an art on making religion difficult to the point of 
taking pains to debate a minor ruling in Shariah that nobody ever 
discussed, and judge that it is forbidden (Haram). “Allah desires ease 
for you” is one of the Goals of Shariah. This Quranic text is further 
strengthened by the Hadith, 


gle ail plea ail gaa) E y A Ls GE Gij. ie atl pay. ie be 


ok Z 


ca GIS Lai} GIS OB Lai OS A La lah padi SAI $) Gal Os plas 
AGS Gy) S) Ail abn g Agle i pha atl (J gin’) agi} Lag Ae otil 


J5 


gy iy paid Á deja 


Narrated * Aisha: 

Whenever Allah's Messenger (#%) was given the choice of one of two matters, 
he would choose the easier of the two, as long as it was not sinful to do so, 
but if it was sinful to do so, he would not approach it. Allah's Messenger (#) 
never took revenge (over anybody) for his own sake but (he did) only when 
Allah's Legal Bindings were outraged in which case he would take revenge 
for Allah's Sake. [Bukhari] 


Shortening of prayer, for example, was legalized because of 
traveling back then was so difficult. Today, traveling isn't so difficult. | 
can travel here from Kuwait to any country within four to five hours. 
There seems no difficulty with that. Can | shorten the prayer? Of 
course, | can shorten the prayer. It isn't a matter of disagreement. 
How is it so even though there is no difficulty? Originally, the reason 
was to remove the difficulty. Based on that comes a legal maxim in 
Islamic law on removing the difficulty and accepting the permission ( 
44a) - Rukhsah) from Allah (SWT). Some of the companions asked 
the Messenger (SAW) about some laws which were legitimized due to 
certain circumstances, like war. They became legitimate for this 
reason. The companions inquired that since there is no more war, do 
the laws still apply? The Messenger (SAW) said: Yes. They asked The 
Messenger (SAW): Why? The Messenger (SAW) said: take the 
permission of Allah (SWT). 


* lh all 9 BKİ Ga culty Ál code éi 4d J coll aag jg 
alg) ba Sind pile (le j Lay ya GIS bag haia ain Abe agit Gad 
ipl ai Ilg Stell glili Sua aS ae Tg Gall Sy ai ny ÁI 
CIS pota akli; 9 PEETS La 
The month of Ramadan is that in which the Quran was revealed, a guidance 
to men and clear proofs of the guidance and the distinction; therefore 


whoever of you is present in the month, he shall fast therein, and whoever is 
sick or upon a journey, then (he shall fast) a (like) number of other days; 
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Allah desires ease for you, and He does not desire for you difficulty, and (He 
desires) that you should complete the number and that you should exalt the 
greatness of Allah for His having guided you and that you may give thanks. 
[2:185] 


- 


jal P| anig aša 535 PSE Skall col) aia a i | gial egal gai u 
ais ¢ O19" aab Gis Bais c Syst ai J Alaja nab Leal 
gigs Ald prail giua Si akii Ga pile Sal pg gf giu Ge Gj ipa 
Jaaa aul ayy Lae Ade aaj AŠA 952 Iga Ligh Nate | gaii pla 


Gati akiki atile aiai arg aS gh | Sa Oly ga Ge agic 


O you who believe! when you rise up to prayer, wash your faces and your 
hands as far as the elbows, and wipe your heads and your feet to the ankles; 
and if you are under an obligation to perform a total ablution, then wash 
(yourselves) and if you are sick or on a journey, or one of you come from the 
privy, or you have touched the women, and you cannot find water, betake 
yourselves to pure earth and wipe your faces and your hands therewith, Allah 
does not desire to put on you any difficulty, but He wishes to purify you and 
that He may complete His favor on you, so that you may be grateful. [5:6] 
We referred to these two verses earlier. We now quote the full verses 
above. Verse [2:185] relates to the permission (Rukhsah) of not 
fasting during Ramadan when sick or upon a journey. Verse [5:6] also 
relates to the permission of how to purify oneself when water is not 
available. Removing difficulties is one of the fundamental principles 
and Goals of Shariah. 


Prophet Muhammad exemplified this easiness in practicing Islam 
even when there was no apparent difficult circumstance. Consider 
this authentic Hadith mentioned in Sahih Muslim. Ibn 'Abbas 
reported that the Messenger of Allah (SAW) combined the noon 
prayer with the afternoon prayer and the sunset prayer with the 
'Isha' prayer in Medina without being in a state of danger or rainfall. 
And in the Hadith transmitted by Waki' (the words are): "| said to Ibn 
'Abbas: What prompted him to do that? He said: So that his 
(Prophet's) Ummah should not be put to (unnecessary) hardship." 
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And in the Hadith transmitted by Mu'awiya (the words are): “It was 
said to Ibn 'Abbas: What did he intend thereby? He said he wanted 
that his Ummah should not be put to unnecessary hardship.” 


Nowadays, in some countries, especially in the big cities, it takes 3 
hours to move from a place to another because of traffic. People 
who experience this can combine prayers. The Messenger (SAW) did 
so with the intention that his Ummah should not be put to 
unnecessary hardship. So we can combine, not shorten, our prayers 
when faced with difficult circumstances, but never to fool around it. 
One of the conditions is not to do it on a daily basis. Combining 
prayers isn't to take place every day, only sometimes. We are 
obligated to pray five times daily, it cannot be transformed to three 
times instead of five per day. Combining prayers shouldn't become a 
habit. An additional condition is to combine prayers the properly 
prescribed way; the noon (Zuhr) prayer is to be combined with the 
afternoon (Asr) prayer and the sunset (Maghrib) prayer is to be 
combined with the evening (Isha’) prayer. It isn't allowed to combine 
the afternoon with the sunset prayers. If you are going out and 
expect a long way, combine the prayers ahead. Combine the noon 
and the afternoon prayers in time of the former or you can stop and 
combine those two prayers in the time of the latter. But it isn't 
allowed to delay the noon and the afternoon prayers and combine 
them with the sunset prayer. This is a fooling or messing up with the 
concept of removing difficulties. 


Allah (SWT) wants to remove difficulty (5411 24) - Raful Mashaqqah) 
over us. This is one of the big Goals of Shariah. Removing difficulties 
and fulfilling Needs. 


From the Shariah point of view, another distinction between 
Essentials and Needs is that Essentials legalize the prohibition 
whether it affects individuals or groups. However, Needs do not 
legalize the prohibition unless it is concerned with the group, as the 
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individual's Needs are subject to change and variety and it is 
impossible to vary rules according to the private Needs of 
individuals, whereas Essentials are limited and restricted. 
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Beauty 

The last part of Shariah (Islamic law) is Providing Embellishments or 
Enhancements. Tanmiyat Al Tahsiniyyat. Tahsin (==) comes from 
the root word Hasana (o œ z) which means good or beautiful. Tahsin 
is to make something good or better, to improve, or make something 
more beautiful. 


JÜ alugado tt) glue ill CS Ais Atl ou) A gran Cy dl] LS CS 9 
cits daal oldas SUE aS Cy Bd lie Aai å GIS Cpe Adal Jaa Y” 
Jez Sl) Juwi Ging Ser atl o) lb iua aliy Lise An gt OS GI 
Hail Lars o ğal 


'Abdullah bin Mas'ud (RA) reported: 

The Prophet (#) said, "He who has, in his heart, an ant's weight of arrogance 
will not enter Jannah." Someone said: "A man likes to wear beautiful clothes 
and shoes?" Messenger of Allah (#) said, "Allah is Beautiful, He loves 
beauty. Arrogance means ridiculing and rejecting the Truth and despising 
people." [Muslim] 


Abu Huraira reported: The Messenger of Allah (SAW) said: 
Ula als Ý ge aa) alt 


O people, Allah is good and he accepts only what is good. [Muslim] 


One of the Goals of Islamic Law is Beauty. It is a goal abandoned by 
many Muslims today even among those who claim to be committed 
to Islam. Beauty is expressed in the beauty of both the individual and 
society. The beauty of the individual is firstly expressed by 
maintaining cleanliness rules. 
jah" plug aale ail laa ail Jgn JÉ JÚ «ce A ANI Ale ai OF 
Sá gj- Ces haii <i Clog, ojii Sa a taii lay) jh 
Bada jalg GA y aNg Sg Salg aNG Cal gata! ss La - 
"gis ge 5) yia auii Á gig ult! JS Ail gj ALARA biii 


Abu Malik at-Ash'ari reported: 
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The Messenger of Allah (#) said: Cleanliness is half of faith and al-Hamdu 
Lillah (all praise and gratitude is for Allah alone) fills the scale, and Subhan 
Allah (Glory be to Allah) and al-Hamdu Lillah fill up what is between the 
heavens and the earth, and prayer is a light, and charity is proof (of one's 
faith) and endurance is a brightness and the Holy Qur'an is a proof on your 
behalf or against you. All men go out early in the morning and sell 
themselves, thereby setting themselves free or destroying themselves. 
[Muslim] 


Baal ya Gute" plug Ale ail glia aul Jug JÜ JÉ SAA oil OF 
"áb aiig Lyi diig wt seal WY CGN 5 Naat) 


Narrated Abu Hurairah: 
that the Messenger of Allah (#5) said: "Five are from the Fitrah: Cutting the 
pubic hair, circumcision, paring the mustache, plucking the under arm hair 
and trimming the fingernails." [Tirmidhi] 
These are practices that the Messenger (SAW) loved to follow. These 
are all part of the beauty of the individual. They all reflect beauty as 


one of the Goals of Islamic Law. 


There is also a public aspect of beauty. Public Beauty Jamal Jama’) 
means showing the Muslims as a strong nation not a weak one, a 
nation that has many good and fine examples for other communities 
to follow. Public beauty for the Muslim ummah should be seen 
physically and also morally, as a society without slander, corruption, 
and vulgarity. 


Consider Surah An-Nur, Surah 24. In it Allah (SWT) says, 


cb Thrall Eiaa gud SEE ogi ia GAIT G ga 4 95 dul 
aaya Y Ag ASG bgi Sa gh 5h OSS Gals airiai 
a 6 AGS * 305 GE Jas Ji Aidala H3 boi G AIS Ae YG 
aae pepi OS: aul 5 2 litt RASH ih Ca yg 5° Lit Boa 0 yg 


Allah is the light of the heavens and the earth; a likeness of His light is as a 
niche in which is a lamp, the lamp is in a glass, (and) the glass is as it were a 
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brightly shining star, lit from a blessed olive-tree, neither eastern nor western, 
the oil whereof almost gives light though fire touch it not-- light upon light-- 
Allah guides to His light whom He pleases, and Allah sets forth parables for 
men, and Allah is Cognizant of all things. [24:35] 
What is the goal of this Surah? It aims at spreading light. The 
individual's light is in the purity of the heart and the manners. The 
public light is through the laws of entering the homes and guarding 
privacy. The early part of Surah an-Nur covers the laws of slander, 
laws to protect honorable, innocent, and believing women. The 
whole Surah aims at promoting light, Spiritual, Social Light and Public 
Light. Although this Surah was revealed in Medina and covers many 
laws, its goal is to preserve and promote beauty within the Muslim 
society. This is one of the beautiful things in the Holy Quran. 


Beauty is very prominent in the Holy Quran, the main reference for 
the Shariah and Islam. It can be seen in the use of the language, the 
literary style, the parables, and the stories, among others. It is a huge 
topic by itself to discuss the beauty of the Quran. The following 
Hadith conveys the exhortation on treating the beautiful Holy Quran 
with beauty. 


~ ~ 


WAS) gals GIÁ Igi a alag de ail luce ail J gus Jü g JÓ sigil ge 


It was narrated that Abu Bara' said: 
The Messenger of Allah (*) said: 'Make your voices beautiful when you 
recite Quran." [Nasaai] 


In general, the Embellishments are related to deeds that fall under 
the ruling of Mandub or recommended. The Essentials are mainly 
related to the Mandatory (Wajib) or Forbidden (Haram). The 
Necessities span a broader spectrum from the Mandatory to 
Recommended. There are abundant examples of deeds under each 
of the three categories of Shariah. They can be found in the many 
books available on the topic of Magasid Al-Shariah. | only intend to 
highlight the goals of the Shariah and the three categories in this 
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book. | hope the examples | discussed are related, relevant and 
practical. 


To conclude, Needs and Embellishments are things people seek in 
order to ensure a good life, and avoid hardship, even though they 
are not Essential. The spirit of the Shariah with regards to Needs and 
Embellishments is summed up in the Quran, 

GIA ashi 


... Allah would not place a burden on you, but He would purify you and 
would perfect His grace upon you, that you may give thanks. [5:6] 


The following diagram summarizes the Goals of Shariah that we have 
deliberated upon. 


42,4!) (Shariah, Law) 
Principal Goal of Shariah is (4 aS), Rule is for Allah 


1. Preserving the Essentials (Gis »al) Lis) 
Al-Din (œ) Religion 
Al-Nafs (oà) Life 
Al-Mal (Jù) Wealth 
Al-’Aql (Js!) Mind 
Al-Nasl (Jui!) Progeny 
2. Meeting the Needs (bats! iat) 
o Removing obstacles and facilitating the Essentials 
3. Embellishments (Guu!) 
o Beauty (make life and religion beautiful) 


Oo o 90 6 
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ey 
IX 
Morals (Akhlaq) 
In the previous chapter, | discussed the Enhancements or 


Embellishments and related it to beauty. It stresses the importance 
for Muslims to show the beauty in appearance, behavior, and 
manners. One of the goals of the Shariah is to show Islam and 
Muslims in a good way with a beautiful look. The outer beauty should 
naturally be a manifestation of inner beauty and calmness. This inner 
beauty of individuals and society leads us to the topics of Faith 
(Iman) and Morals (Akhlaq). It moves us to the second main topic of 
Islam; Akhlaq or Morals. 


alu! - Islam 


hay! 
(Iman, Faith) 


aay 


(Akhlaq, Morals) a 


dao pan 
(Shariah, Law) 


1. Preserving the 
1 | Essentials 
NJ 2. Meeting the Needs 


3. Embellishments 














It should be very, very clear. Although it is true that Islam consists of 
Iman, Akhlag, and Shariah (Islamic law), they have different levels of 
importance. They aren't to be drawn side by side. They are to be 


104 





drawn one above another. Iman takes the highest priority, followed 
by Akhlaq and then Shariah (Islamic law). This hierarchy is very 
important because it helps us prioritize in the event of a conflict or 
uncertainty. When any misconception, uncertainty or conflict arises, 
Iman takes the highest precedence followed by Akhlag and then only 
Shariah. 
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Insha Allah Example 

Let us analyze a simple daily issue of saying Insha Allah (ùl stà o) in 
relation to doing something in the future. From the Shariah point of 
view, saying Insha Allah is Mandub or Mustahab. It is not Wajib. We 
mentioned earlier that, in general, there are five kinds of Hukm 
(ruling) in the Shariah; Wajib or obligatory, Mandub or 
recommended, Haram or forbidden, Makruh or hateful 
(disapproved), and Mubah or permissible. Unfortunately, the details 
of these rulings often obscure the basic wisdom or goals of Islam, as 
we will explain through this example. 


Issue/Perspective Akhlaq O mm 


Saying Insha Allah EE 





The Shariah says that saying Insha Allah is Mandub. But the following 
four verses from the Quran show the loftiness of the Akhlaq of 
Prophets Musa, Shu'ayb, and Isma'il in relation to things they will do 
in the future [4]. They qualified in a humble way that they will be 
patient or righteous or steadfast in belief only if Allah pleases (wills). 
It shows a very fine, sublime but high level of humbleness, humility, 
and awe toward Allah (SWT). These are certainly great examples of 
beautiful Akhlaq. 
LS) 4S lag? Lge ci GU 3) ey ale à Gii Ò GAS ál gle A É 
ARK ty í ál Ae lals siri OS Li) kg" Ú i AAIR ET Si *,| 
pasú 338 gt: cig gai úa $ Gg i axial Lis 
Indeed we shall have forged a lie against Allah If we go back to your religion 
after Allah has delivered us from It, and it befits us not that we should go 
back to it, except if Allah our Lord please: Our Lord comprehends all things 


:n His knowledge; in Allah do we trust: Our Lord! decide between us and our 
people with truth; and Thou art the best of deciders. [7:89] 


Ii é mati Ty ya ul $US O) oaia JÓ 
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He said: If Allah pleases, you will find me patient and I shall not disobey you 
in any matter. [18:69] 


+ 
a a 


| tds” À i A hi ag dlae Gad té é aa 
geava 


He said: I desire to marry one of these two daughters of mine to you on 
condition that you should serve me for eight years; but if you complete ten, it 
will be of your own free will, and I do not wish to be hard to you; if Allah 
please, you will find me one of the good. [28:27] 


É gaa clad AG i iE oÉ (An (5 8! aadi gj Ay) A gÓ 
y 


Á a ANA aii i pail i sj AI GR G JÚ (ial! Ana A Gii 
Cakal a aul E a ba ab en) G Ju 


And when he attained to working with him, he said: O my son! Surely I have 
seen in a dream that I should sacrifice you; consider then what you see. He 
said: O my father! do what you are commanded; if Allah please, you will find 
me of the patient ones. [37:102] 
Thus saying Insha Allah is very important from an Akhlaq 
perspective. There are many Hadith that indicate the prominence of 
Akhlag in Islam [3]. (Draz [5] wrote an excellent thesis on Akhlaq in 
the Quran.) 


“The best of people are those with the most excellent character." [Tabarani, 
Sahih] 


"The best of you in Islam are those who are most excellent in character as 
long as you deeply understand the religion." [Ahmad, Sahih] 


"The best thing mankind has been given is excellent character." [Hakim, 
Sahih] 


"The best of the Believers is the most excellent of them in character." [Ibn 
Maajah, Sahih] 
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Next we consider the following incident about Prophet Sulaiman (AS) 
as mentioned in the following Hadith. 


913 Gp Chagas JÓ" JÓ alay Ale al glee Gill OF BOA nl CF 
cdl asian å aL Lia 18 Bjal OS aS Sigal Gunes (gle ALUN 68 gh 
48) Unitus Valg È) Und Jaa aly «lis all Ai) pi il jaka 4] ad 
Sa aaah aes Rete chy eh pe "aÅ 

Zal Ag "oa G Gal Calg i J 


Abu Huraira narrated that the Prophet (SAW) said, 

"Sulaiman (the son of Dawud) said, 'Tonight I will sleep with seventy ladies 
(from his wives) each of whom will conceive a child who will be a knight 
fighting for Allah's cause.' His companion said, 'If Allah will.' But he 
(Sulaiman) did not say so; therefore none of those women got pregnant 
except one who gave birth to a half child (without limbs)." The Prophet 
(SAW) further said, "If he (Prophet Sulaiman) had said it (i.e. 'If Allah will’) 
he would have begotten children who would have fought in Allah's cause." 
[Bukhari] 


The above Hadith explains the following verse. 
Új A ug apui ode Giy gagi UE iig 


And certainly We tried Sulaiman, and We put on his throne a (mere) body, so 
he turned (to Allah). [38:34] 


Here we observe another perspective of the issue of saying Insha 
Allah. It is more important than the Akhlaq perspective and certainly 
much more important than the Shariah perspective. It is the 
perspective of Iman (Faith, Belief, Creed). Decisions related to birth, 
life (and death) undoubtedly belong only to Allah (SWT). Humans can 
attempt to procreate, save lives, and even cause deaths, but the final 
decision and full power lie only with Allah (SWT). No human, even a 
Prophet, and Messenger who ruled over the most powerful kingdom 
can be so certain to have a son, even though he had 70 wives, except 
only with the will of Allah (SWT). 


$al Giga g HUY lida “yal ¢ dga pty La (BGS Gag agiia de ay 
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5 98a) Sg 
Ji ae j Laue puig óa Jaa SUL s ÚI aaa GI 
Allah's is the kingdom of the heavens and the earth; He creates what He 
pleases; He grants to whom He pleases daughters and grants to whom He 
pleases sons. 


Or He makes them of both sorts, male and female; and He makes whom He 
pleases barren; surely He is the Knowing, the Powerful. [42:49-50] 


Thus saying Insha Allah is even more important from the perspective 
of Iman. 


Issue/Perspective Akhlaq O mm 





We will end this example of Insha Allah with another incident 
involving our beloved Prophet Muhammad (SAW). The disbelievers of 
Makkah sent some men to Jewish rabbis in Yathrib (now Medina) to 
ask them (the rabbis) about Muhammad (SAW), and describe him to 
them, and tell them what he is saying. So they went to Yathrib and 
asked the Jewish rabbis about the Messenger of Allah (SAW). The 
rabbis said: ‘Ask him about three things which we will tell you to ask, 
if he answers them then he is a Prophet who has been sent (by 
Allah); if he does not, then he is saying things that are not true, in 
which case how you will deal with him will be up to you. Ask him 
about some young men in ancient times, what was their story? For 
there is a strange and wondrous tale. Ask him about a man who 
traveled a great deal and reached the east and the west of the earth. 
What was his story? And ask him about the Ruh (soul or spirit) what 
is it? If he tells you about these things, then he is a Prophet, so follow 
him, but if he does not tell you, then he is a man who is making 
things up, so deal with him as you see fit.’ 
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So, the Quraish delegation returned to Makkah and related to the 
people of Makkah what the Jewish Rabbis had told them. Then they 
came to the Messenger of Allah (SAW) and asked him about the 
things the Rabbis mentioned. The Messenger of Allah (SAW) said that 
he would tell them tomorrow about what they have asked but he 
(SAW) did not say, ‘If Allah Wills.’ 


Allah's Messenger (SAW) never answered such questions unknown to 
him except with revelation. So, he waited for the revelation from 
Allah. Fifteen days passed by without any revelation concerning 
those matters which the disbelievers asked, neither did the angel 
Jibreel (AS) come to him. The people of Makkah started to doubt him 
and the criticisms toward him grew. The Messenger of Allah (SAW) 
felt sad because of the delay in revelation and was grieved by what 
the people of Makkah were saying about him. 


Then Jibreel (AS) came with the revelation of Surah al-Kahf, which 
contained answers to some of the questions and also the following 
verse explaining the correct etiquette when determining to do 
something in the future. 


Crna 1) By KI cil eui SI Îi Nae ai Jed cil eiid Gl git 
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And do not say of anything: Surely I will do it tomorrow, 

Unless Allah pleases; and remember your Lord when you forget and say: 
Maybe my Lord will guide me to a nearer course to the right than this. 
[18:23-24] 


Determining to do something in the future should always be 
attributed to the Will of Allah, Who is the Knower of the Unseen, and 
Who Alone Knows what was and what is yet to happen and what is 
not to be. It is an important etiquette (Akhlaq) that reflects a true 
understanding and belief (Iman) in the attributes of Allah (SWT). 
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Akhlag is More Important Than Shariah 

Let us take another example to appreciate the difference in these 
priorities. For a certain period in recent times, marriage of 
convenience (Zawaj al-Misyar) was trending in the Arabian Gulf area. 
Fortunately, Alhamdulillah, the trend has decreased. What some 
people do is the following: Someone travels abroad or even, 
sometimes, he doesn't travel but within his own city, he has another 
wife, in secret. Of course, it's permissible on the surface since the 
marriage normally fulfills the legal requirements determined by 
Shariah; Ijab and Qabul (formal offer of marriage and formal 
acceptance of the marriage proposal), valid and sufficient witnesses, 
the guardian, and the dowry. All the necessary marriage terms are 
fulfilled and valid, but he keeps the marriage secret. His first wife, 
even his family, and children do not know that he has a second wife. 
Then he passes by this secret wife, occasionally, at his convenience. 
In short, it is legally taking another wife but keeping it a secret. 


How do we judge this matter? From the Shariah (Islamic law) or Figh 
(Islamic jurisprudence) perspective, | can't say it is forbidden 
(Haram). All the necessary marriage conditions are fulfilled; there is 
a proposal and acceptance, a dowry, proper permission from the 
woman's guardian, and witnesses. Even on the convenience 
arrangements, he would say that he and the new wife had an 
agreement that she accepted. So, from the Shariah perspective, it is 
legitimate. 


But there is a difference between being jurisprudentially permissible 
(Halal) and morally permissible (Halal). The first thing is there is no 
equality between the secret wife and the first wife in terms of rights 
like time spent with the wives. He doesn't recognize that but he may 
argue that the second wife accepted. 
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Putting aside the aspect of Iman and God-consciousness (Taqwa), 
let's take the moral aspect. What if this man dies? Of course, the 
secret second wife is legally married to him. And his first wife will, 
suddenly, discover that she has a sister-wife, another wife who will 
Share part of the inheritance. And so do the children from the secret 
second wife. She and her children and parents will start to wonder 
where the second family came from. Imagine the enmities and 
confusion that will ensue, potential lawsuits, other claims, and 
counter-claims. We are potentially ruining society for the sake of an 
individual desire. 


What do you think of this kind of marriage? My opinion will be that it 
met the terms of marriage from the Shariah perspective. That means 
it is permissible (Halal) because | can't consider as forbidden (Haram) 
what meets all the marriage conditions. But from the Akhlaq 
perspective, because it leads to injustice, leads to falsity, and leads to 
destroying relationships, it is morally forbidden (Haram). Akhlaq is 
more important than Shariah. That makes it forbidden (Haram), in 
my opinion. 


The implication behind an action that originally might have been 
permissible (Halal) or Makruh could change if there were Akhlag 
implications. This is implied in the principle of "Ma'alat al-'Af'al" (GY. 
Js!) as mentioned in the discussion of Maqasid Shariah by Imam 
Ash-Shatibi. 


Thus, although taking another wife without informing the present 
wife may be permissible from the Shariah perspective, it has serious 
negative implications from the Akhlag perspective. As we will see in 
the following paragraph, it also has negative implications from the 
Iman perspective. 
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Issue/Perspective Akhlaq o mm 


Remarrying x X X X X 
Without Informing 
the Present Wife 


Allah (SWT) has made polygamy permissible in Islam with its related 
conditions. Thus there is nothing wrong or shameful in polygamy. 
Attempting to conceal it from anybody for that matter is like 
believing that one has the power to conceal things and prevent 
others from knowing. The Only One Who has full power on 
concealing and revealing news is Allah (SWT). The beginning of Surah 
Tahreem (Surah 66) narrates an incident involving the Prophet (SAW) 
and some of his wives. Some of them secretly plotted something out 
of jealousy to one of his (SAW) other wives. Allah (SWT) chose to 
reveal it to the Prophet (SAW) and the following verse teaches us 
some important lessons about the attributes of Allah (SWT). 
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And when the prophet secretly communicated a piece of information to one 
of his wives-- but when she informed (others) of it, and Allah made him to 
know it, he made known part of it and avoided part; so when he informed her 
of it, she said: Who informed you of this? He said: The Knowing, the one 
Aware, informed me. [66:3] 


This is how we understand Islam. | should not understand religion 
just in terms of things and actions being allowed or otherwise only 
from one perspective. Religion has goals. We must understand the 
comprehensive framework of Islam that involves Iman, Akhlaq, 
Shariah, and the related goals. 
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Perfecting Good Morals (Akhlaq) 


Let us go back to the issue of Morals. Islam did not introduce a 
completely new code of ethics or morals. Look at the various 
versions of this famous Hadith. 


Celli aay Cini Lal) JÚ alag Ale al lie atl gi EÍ RA al Ce 

AY) 
Abu Hurayra reported that the Messenger of Allah, may Allah bless him and 
grant him peace, said, "I was sent to perfect good Akhlaq." [Ahmad] 


oe 
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Malik reported: The Messenger of Allah, peace and blessings be upon him, 
said, “I have been sent to perfect good Akhlagq.” [al-Muwatta’ | 

The wording used is to “perfect” good Akhlaq or morals. There are 
known morals and values that transcend religions, cultures, 
geographies, and time. We call them Universal values. These 
universal values were known a long time ago. About the oldest piece 
of writing on universal values that we still have in our hands today 
was written by Aristotle, in the BC era. Of course, universal values 
date back much earlier, but this is the oldest written reference 
available [5]. These values existed even before the Christ era. 
Aristotle specified a group of values, which are still acknowledged 
today. These "Universal Values" include a set of moral values that are 
absolutely good and another set which are absolutely bad. For 
example, truthfulness, honesty, modesty, equality, and mercy are 
agreed upon good values. While another set of agreed-upon bad 
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values include: vanity, lying, cheating, theft, and injustice are all, 
obviously, rejected. 
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Islam Perfects Universal Values 

When Islam came, it approved all this. By the way, Islam didn't bring 
about anything that is absolutely a hundred percent new. This is 
confirmed by our Messenger (SAW). 
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Narrated Abu Huraira: 


Allah's Messenger (#%) said, "My similitude in comparison with the other 
prophets before me, is that of a man who has built a house nicely and 

beautifully, except for a place of one brick in a corner. The people go about it 

and wonder at its beauty, but say: "Would that this brick be put in its place!’ 

So I am that brick, and I am the last of the Prophets." [Bukhari] 
So, the Messenger (SAW) said that he was the last brick that 
completed the building. Therefore, we, the Muslims, didn't make this 
building by ourselves alone. It was built by the whole of humanity 
beginning with the first Prophet and Messenger Adam (AS) and then 
continued by the previous prophets. We follow their path. The most 
part of this construction isn't laws or rulings, but morals and faith. 
Compared to other prevailing religions today, Islam has the most 
complete and detailed laws. Islam also has a complete moral code 
with details but are built to complement the morals that humans 
have agreed upon. 


The Hadith we mentioned earlier, “I have been sent to perfect good 
Akhlaq”, clearly indicates that Prophet Muhammad (SAW) was sent to 
uphold and complement ethical values and good morals, These good 
morals are agreed upon by all humans. Islam came and approved 
them. It didn't bring about something new. Even the society in Mecca 
at that time, honored people who were truthful, trustworthy, noble, 
courageous. Prophet Muhammad (SAW) exemplified these values 
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even before being appointed a Prophet and Messenger and was 
much respected in Mecca because of it. So, the Messenger (SAW) was 
sent to uphold and complement ethical values, to complete and 
perfect it. 


So, Islam acknowledges all the good morals that humans agreed 
upon. For example, no individual or society approves lying. Even 
thieves don't approve of lying. Thieves use "word of honor" when 
dealing. For them, these are agreed upon morals. 


But Islam approved morals and went even further. The Messenger 


(SAW) said, 
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... For that which is lawful is clear and that which is unlawful is clear, and 

between them are matters which are not as clear. Leave that which makes you 

doubt for that which does not make you doubt. [Nasaai] 
Abdullah bin Mas'ud (RA), who narrated this version of the Hadith, 
described how to tackle this narrow area in the middle, the doubtful 
matters. He said that if you are a scholar, you shall know these 
doubtful matters, but if you aren't a scholar, it's better to avoid them. 
Stay on the safe side, the side with no doubts. This is the general 
understanding. 


Islam came to complement good manners from the past that 
humans agreed upon. Islam approved truthfulness, honesty, 
modesty, and other manners. There are, also, bad manners that 
humans agreed upon its evil like lying, deception, cheat, theft, and 
injustice. Islam also came to approve that they are evil. So, what does 
it mean to say that Islam came to complement ethical values? What is 
meant is the area in between which isn't clear; the doubtful matters. 
So Islam came and issued laws about it, made rules to preserve it, 
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and how to deal with it. Islam also deliberates upon its minute 
details. 


Take for example the issue of Dutifulness to Parents. Dutifulness to 
Parents is a matter that Islam greatly admires and at the same time 
considers disobedience to parents as one of the major sins. The 
gravity of the sin is to the point that when disobedience to parents is 
mentioned in the Quran, it is often mentioned alongside Shirk 
(Polytheism, taking partners) with Allah (SWT). Allah (SWT) considers 
this matter so great. 
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And when Luqman said to his son while he admonished him: O my son! do 
not associate aught with Allah; most surely polytheism is a grievous 
iniquity-- 

And We have enjoined man in respect of his parents-- his mother bears him 
with faintings upon faintings and his weaning takes two years-- saying: Be 
grateful to Me and to both your parents; to Me is the eventual coming. 

And if they contend with you that you should associate with Me what you 
have no knowledge of, do not obey them, and keep company with them in 
this world kindly, and follow the way of him who turns to Me, then to Me is 
your return, then will I inform you of what you did. [31:13-15] 


So, Dutifulness to Parents is given extra importance in Islam. 


But Dutifulness to Parents is also encouraged as a good moral deed 
in other religions and cultures. However, it isn't given the same 
degree of importance. So, one aspect of “I have been sent to perfect 
good Akhlaq” is about the emphasis on this moral. 
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Another aspect relates to the details about Dutifulness to Parents. 
Earlier we mentioned Jihad as a major deed related to an Essential of 
Shariah, Preservation of Din. When Jihad is declared, shall it be 
prioritized over Dutifulness to Parents? Scholars say it depends on 
your circumstances. If you have other brothers or your parents are 
young and can take care of themselves, then you should join Jihad. 
On the other hand, if your parents are old or so sick and have 
nobody to take care of them except you, then the details of the 
moral guidelines in Islam is to give priority to your parents. 


Be 
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Abdullah ibn Amr reported: A man came to the Prophet, peace and blessings 
be upon him, asking permission to wage jihad. The Prophet said, “Are your 
parents alive?” The man said yes. The Prophet said, “Then strive in their 
service.” 


In another narration, the Prophet said, “Then return to your parents and treat 
them with good company.” 
(Bukhari, Muslim] 


But this judgment doesn't apply to all people, just in this case. So, in 
matters of morals, Islam provides answers to detailed cases as part 
of “perfecting morals”. We can see in this case how the Messenger 
(SAW) guides in prioritizing between Preservation of Din, 
Preservation of Family, and the highly important moral deed of 
Dutifulness to Parents. Indeed, “I have been sent to perfect good 
Akhlaq”. 
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Major Difference in the Goals of Morals 

We have given an example of how universal morals are being 
perfected in Islam by setting degrees of importance and providing 
the details of the moral. But the major differences are between 
morals and their goals in Islam compared to that of other religions 
and societies. 


The essence of morals in other societies revolves around being either 
humane or merciful. Being considerate, helpful, and merciful to 
other people, animals, and even the environment are practices 
observed in many societies. Islam does not view people of other 
cultures as a population of animals. Most people are humane and 
merciful. Some societies may have tyrannical rulers but rarely do we 
find a society where most people are corrupt, harsh, and oppressive 
(the people of Sodom during the time of Prophet Lut (AS) was an 
example). Not all people today have abandoned their humanity. On 
the contrary, most of them are humane and merciful. 


By the way, there is a Hadith that praises the Romans on some good 
qualities. 
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Al-Mustawrid reported: He said in front of Amr ibn al-‘As that he heard the 
Messenger of Allah, peace and blessings be upon him, say, “The Hour will be 
established while the Romans are the majority of people.” Amr said, “Be 
careful what you say.” He said, “I have said what I heard from the Messenger 
of Allah.” Amr said, “If the Prophet said that, indeed, there are four good 
qualities in them: they are the most forbearing of people in tribulation, they 
are the quickest to recover after a calamity, they are the most eager to return 
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after a retreat, and they are good to the poor, the orphan, and the vulnerable. 
Their fifth quality is good and beautiful: they are the best at stopping the 
oppression of their kings.” [Muslim] 


Prophet Muhammad (SAW) summed up his 
mission on morals: 


" I was sent to uphold and 
complement ethical values." 


(Narrated by Ahmad) 





Yes, Islam acknowledges the universal values and perfects them. 
Despite this, the source and goals of morals in Islam are radically 
different from those of other religions and societies. Let us discuss 
the goals. What is the goal of Akhlag or morals in Islam? The first 
main goal is to seek the pleasure of Allah (SWT). We Muslims are 
humane, merciful, and helpful to others out of obedience to Allah 
(SWT) and following the example of Prophet Muhammad (SAW). 


Some people even in the west are merciful in terms of donations to 
the poor, and supporting humanitarian causes but their motivation 
may be social responsibility, fame, or even genuine concern for 
human suffering, but the divine connection to the Creator is missing. 
This is something significantly different between our community and 
theirs. In Islam, charitable contributions in the form of wealth or 
services must be with the intention to seek the pleasure of Allah 
(SWT). Then only the blessings and rewards will ensue. 
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The parable of those who spend their property in the way of Allah is as the 
parable of a grain growing seven ears (with) a hundred grains in every ear; 
and Allah multiplies for whom He pleases; and Allah is Ample-giving, 
Knowing 

(As for) those who spend their property in the way of Allah, then do not 
follow up what they have spent with reproach or injury, they shall have their 
reward from their Lord, and they shall have no fear nor shall they grieve. 
Kind speech and forgiveness is better than charity followed by injury; and 
Allah is Self-sufficient, Forbearing. 

O you who believe! do not make your charity worthless by reproach and 
injury, like him who spends his property to be seen of men and does not 
believe in Allah and the last day; so his parable is as the parable of a smooth 
rock with earth upon it, then a heavy rain falls upon it, so it leaves it bare; 
they shall not be able to gain anything of what they have earned; and Allah 
does not guide the unbelieving people. [2:261-264] 


That is why among the first people to be dragged to the Hellfire on 
the Resurrection Day is a wealthy man who donates to people but his 
intention is that people would say he is generous and kind. 
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Abu Huraira reported: The Messenger of Allah, peace and blessings be upon 
him, said, 

“Verily, the first people to be judged on the Day of Resurrection will be a 
man who was martyred. He will be brought, the blessings of Allah will be 
made known and he will acknowledge them. Allah will say: What did you do 
about them? The man will say: I fought in your cause until I was martyred. 
Allah will say: You have lied, for you fought only that it would be said you 
were brave, and thus it was said. Then, Allah will order him to be dragged 
upon his face until he is cast into Hellfire. 

Another man studied religious knowledge, taught others, and recited the 
Quran. He will be brought, the blessings of Allah will be made known and he 
will acknowledge them. Allah will say: What did you do about them? The 
man will say: I learned religious knowledge, taught others, and I recited the 
Quran for your sake. Allah will say: You have lied, for you studied only that 
it would be said you are a scholar and you recited the Quran only that it 
would be said you are a reciter, and thus it was said. Then, Allah will order 
him to be dragged upon his face until he is cast into Hellfire. 

Another man was given an abundance of blessings from Allah and every 
kind of wealth. He will be brought, the blessings of Allah will be made 
known and he will acknowledge them. Allah will say: What did you do 
about them? The man will say: I did not leave any good cause beloved to 
you but that I spent on it for your sake. Allah will say: You have lied, for 
you spent only that it would be said you are generous, and thus it was 
said. Then, Allah will order him to be dragged upon his face until he is 
cast into Hellfire.” [Muslim] 


So, the first principle in Islam is that there is an intention behind 
morals. The goal is to satisfy (Ridha) Allah (SWT). 
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Balance of Morals in Islam 

Another distinguishing feature of Islamic morals is the balance it 
preserves between the laws (Qanun), the human, the society, and the 
universe (Kaun). For example, we have moral guidelines in Islam in 
dealing with animals. We present below selected Hadith through 
which Prophet Muhammad (SAW) exhorted Muslims to show mercy 
and forbade cruelty towards animals and birds. He showed concern 
for even the slightest instance of animal abuse or neglect [3]. 


The Messenger of Allah (SAW) once passed by a camel that was so 
emaciated that its back had almost reached its stomach. He said, "Fear Allah 
in these beasts who cannot speak." [Abu Dawud] 


The Companions said,”O Allah’s Messenger! Is there a reward for us in 
serving the animals?” He replied: “There 1s a reward for serving any living 
being.” [Bukhari] 


A group of Companions were once on a journey with the Prophet (SAW) and 
he left them for a while. During his absence, they saw a bird with its two 
young, and they took the young ones from the nest. The mother bird was 
circling above in the air, beating its wings in grief, when the Prophet came 
back. He said, "Who has hurt the feelings of this bird by taking its young? 
Return them to her." [Muslim] 


The Prophet (SAW) told his companions of a woman who would be sent to 
Hell for having locked up a cat; not feeding it, nor even releasing it so that it 
could feed herself." [Bukhari, Muslim] 
Such laws that relate morals to animals are original in Islam since 15 
centuries ago. The seriousness of the ethical treatment of animals is 
to the extent that one can be punished even with Hellfire for 
purposely mistreating animals. Other societies are only now issuing 
such laws because it does not exist. 
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Even cleanliness has a moral dimension. In Islam, one is not allowed 
to relieve himself, with apologies, under a tree on the way of people 
because that will harm people. 


So, Islam perfects human morals so as to be in harmony with 
everything. Take, for example, the issue of preservation of the 
environment in Islam. Islam does not deal with the preservation of 
the environment from a legal but from a moral perspective. If we 
truly understand Islam, preservation of the environment is one of 
the main goals of Islam. Why? Because we have universal laws, laws 
of nature, and we have mandatory laws that Allah (SWT) demanded 
through Islam. There's no contradiction. It is unbecoming of a 
Muslim to take care of religion, prayers, and worship and then 
neglect the universe. That's neither allowed nor accepted because 
Allah (SWT) taught us in the Quran to respect what He (SWT) has 
bestowed upon humans all that is in the universe as a favor from 
Him (SWT). 
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Do you not see that Allah has made what is in the heavens and what is in the 
earth subservient to you, and made complete to you His favors outwardly and 
inwardly? ... [31:20] 
Allah (SWT) made the universe subservient to us as His (SWT) favor. 
Then Allah (SWT) said, 


Las gl Jas AGE lil} gal ea Ua Adiy all (8 sual ye 
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Corruption has appeared in the land and the sea on account of what the hands 


of men have wrought, that He may make them taste a part of that which they 
have done, so that they may return. [30:41] 


Corruption and destroying the earth, the sea, or the environment is 
clearly mentioned in the verse above. The threat against abusing the 
environment is in the Quran itself. There is no doubt about the 
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Seriousness of taking care of the environment in Islam; it is part of 
our moral goals. 


So we have got this moral agreement between the individual, society, 
and the whole universe. This universality and harmony are so 
beautiful. It is one of the goals of Islamic Morals. 


A major underlying premise and source of morals in Islam is the 
Fitrah (common natures) that Allah (SWT) has bestowed upon us. 
Likewise, when | explained the Essentials, Allah (SWT) bestowed upon 
us as the gift of the human body, wealth, mind, family, and earth. We 
own nothing of these, They are gifts bestowed upon us and as such 
we must preserve and develop it. | am not allowed to mess up with 
my body, my family, or the earth as | wish. | don't own them. | neither 
own these nor own my wealth. | can't mess up with it as | don't own 
it. I'm only entrusted with it and thus | must take care of it. 
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Fitrah 

The essence of Morals in Islam is taking care, developing and refining 
the Fitrah that Allah (SWT) has bestowed upon the human. This is the 
philosophy and source (Masdar) of morals in Islam? The common 
nature or Fitrah that Allah (SWT) created within us. 


According to some western philosophical theories, the human is 
born with a blank slate, and then he acquires morals and values from 
his upbringing in the family and community. For Muslims, this is 
Simply incorrect. The Quran is quite clear about this issue. It starts 
with the good human nature, Fitrah. Allah (SWT) has made it perfect. 
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Narrated Abu Huraira: 

Allah's Messenger (#*) said, "No child is born except on Al-Fitra (Islam) and 
then his parents make him Jewish, Christian or Magian, as an animal 
produces a perfect young animal: do you see any part of its body amputated?" 
Then he recited 'The religion of pure Islamic Faith (Hanifa),(i.e. to worship 
none but Allah), The pure Allah's Islamic nature with which He (Allah) has 
created mankind. Let There be no change in Allah's religion (i.e. to join none 
in Allah's worship). That is the straight religion; but most of men know not..." 
[30:30] [Bukhari] 


Us| gi Lag iig 
And the soul and Him Who made it perfect [91:7] 


This perfection has two meanings. It can mean perfected to the 
highest level and it can mean perfectly equal. Allah (SWT) inspired it 
and made it common nature to differentiate between right and 
wrong. Part of Fitrah or common nature is that the human 
understands what is good and bad for him. 
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Then He inspired it to understand what is right and wrong for it; 

He will indeed be successful who purifies it; 

And he will indeed fail who corrupts it. [91:8-10] 
Allah (SWT) created us with this readiness for good and evil and 
made it common nature (Fitrah) but we are the one to steer right or 
left. This is our own decision as a human being and we will be 
rewarded or punished based on our choice. 


The last principle of morals in Islam is that we aren't only responsible 
for ourselves, but responsible for everyone. | have a moral and social 
responsibility towards the weak. 


NAN gl g Lendl g SLAIN cya piaia 9 it Juste À G guti Y abl Lag 
Ug GLI ba G akg YD anhy Aaii ode Ga Lid A) LS Goal ot Gud 
lga DEM Gye Ll alg 


And what reason have you that you should not fight in the way of Allah and 
of the weak among the men and the women and the children, (of) those who 
say: Our Lord! cause us to go forth from this town, whose people are 
oppressors, and give us from Thee a guardian and give us from Thee a helper 
[4:75] 
It is our moral duty as Muslims to fight to defend the weak even if 
they are Non-Muslims. So we are responsible for all the people in the 
world. 


These are the basis of Islamic Akhlag. We may share common 
Universal values but the why of morals in Islam is radically different. 
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49! (Akhlaq, Morals) 
Principal Goal of Akhlaq is the Realization of 
(a41) Mercy and (J!) Justice 


Perfects and complements Morals based on the Fitrah 

Motivated to seek the pleasure of Allah (àl Gus z) 

Balance between the human, society and creation (environment) 
. Fundamental premise that Everything belongs to Allah (à á) 

. Social responsibility 
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XI 


Faith (Iman) 


In this chapter, we will discuss the perspective of Iman or Faith or 
Belief. Akhlaq lies in the middle above Shariah but below Iman. This 
hierarchy is quite important so that if anything down contradicts with 
what lies above, the latter is to be prioritized. So the highest priority 
is Iman (we will use Faith interchangeably with Iman). 


aw) - Islam 


Chay] 
(Iman, Faith) DAYI 
(Akhlaq, Morals) Ta hi 
(Shariah, Law) 


E 1. Preserving the 
| Essentials 
2. Meeting the Needs 
id 3, aana ai 














Our focus of discussion is not on the articles or detailed contents of 
Faith but on the goals of Faith. We will only use certain examples to 
illustrate our points. Most Muslims, including scholars, when they 
explain what Faith is they will quote the six pillars of Iman. Likewise, 
they explain Islam using the five pillars. 


ghee itl Jgny ie Gugla Gai Lay" Jú úa aie al Cada Gat Of 
sh gue Quads GAN Gals Quads Jay Ute ath i agg NÀ ales g Ayle ai 
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ga imill (ol) Gul a ut JAS) Ue aiig Yg tall HI Ae HY poll 

Aó le ALS ping 9 AÉ ASS) (ol) AES tins E , pla 9 Aale ail 

aui OS aij teas sane G 2185 

3 aN ANY Oi agii GI alu FI alu y Ale at) phi dil J gia id 
de Taig Gna, agag SS Ag al aiig cali! gins aa 

Shy aa) Cabal Sy 

PEWA ja álag ái gd Ț cita: :JÚ 


lap 
sA Cd 


NALA 


od ails aii AYI nig et 4285 anlay iy Ses i si du 
see OJAS 


On the authority of `Umar (ra) who said: 


While we were one day sitting with the Messenger of Allah (#) there 
appeared before us a man dressed in extremely white clothes and with very 
black hair. No traces of journeying were visible on him, and none of us knew 
him. He sat down close by the Prophet (*) rested his knees against the knees 
of the Prophet (#5) and placed his palms over his thighs, and said: "O 
Muhammad! Inform me about Islam." 

The Messenger of Allah (#) replied: "Islam is that you should testify that 
there is no deity worthy of worship except Allah and that Muhammad is His 
Messenger (#*), that you should perform salah (ritual prayer), pay the zakah, 
fast during Ramadan, and perform Hajj (pilgrimage) to the House (the 
Kabah at Makkah), if you can find a way to it (or find the means for making 
the journey to it)." 

He said: "You have spoken the truth." 

We were astonished at his thus questioning him () and then telling him that 
he was right, but he went on to say, "Inform me about Iman (faith)." 

He (the Prophet) answered, "It is that you believe in Allah and His angels and 
His Books and His Messengers and in the Last Day, and in fate (qadar), both 
in its good and in its evil aspects." [Muslim] 


The explanation is correct but it does not tell us what are the goals 
related to these pillars. For example, in Islam we have the two 
declarations of faith. What is the goal of this declaration? Why is it so 
important and it is the first pillar? These are the issues we are trying 
to explain.. 
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And did Islam come to help the Muslims only? | mean, are these 
goals of Islam only relevant for the Muslims? No, of course not. Islam 
came for the sake of all humanity and not only for the Muslims. 


Calla dads Yl AUS) Ley 


And We have not sent you but as a mercy to the worlds. [21:107] 


Lead ASIN) uh J gi) coll Gullit) Yai G Ë 
Say: O people! surely I am the Messenger of Allah to you all, [7:158] 


We will comprehend it when we complete explaining the whole 
picture we mentioned in the Preface and Chapter 1. But, let's take 
this main perspective of Islam which is Faith. 


Believing in Allah (SWT) is the base of faith, the base of Islam, and the 
base of salvation on the Day of Resurrection. | will come back to the 
issue of salvation on the Day of Resurrection because some people 
have this illusion that the only people who will be saved on the Day 
of Resurrection are the Muslims! This firstly requires understanding 
of the different categories of people in this world and the Hereafter. 
We will discuss this in the next book, Insha Allah. 
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Goals of Iman 

Let us now discuss Faith. The start point (Muntalaq) of Faith is 
believing in Allah (SWT). What about believing in the Angels, the Holy 
Books, the Prophets, and the Day of Resurrection? The goal of all of 
these is to believe in Allah (SWT) as the one and only true God. Allah 
(SWT) sent the Prophets to guide us to Him (SWT). He sent the Holy 
Books to guide us to Him (SWT). So the main start point of Faith is 
believing in Allah (SWT). 


In Chapter 1, we showed this summary of the 7 main topics of the 
Quran. It all centers around Allah (SWT). 


Laws and Morals | 





That is why we say that the other pillars of Faith all lead to Allah 
(SWT). 


In believing in Allah (SWT), the first goal is to know Allah (SWT), to 
correctly introduce people to their true God. Who created them? 
Who is their god? Who is Allah (SWT)? Do you imagine the amount of 
speech about this matter in the Holy Quran, the Prophetic Hadith, 
and the Prophetic Seerah? Even the Shariah aims at knowing Allah 
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(SWT). Even Akhlag aims at knowing Allah (SWT). Again, the first goal 
is that people should know their God. 


That is why Allah (SWT) censures people in many verses for not 
knowing their God. 


? Gals agad bd ta i 8) agi Gul 


Their messengers said: Is there doubt about Allah, the Maker of the heavens 
and the earth? [14:10] 


C9805 Si" CHAS Y GS alig Gadi 
Is He then Who creates like him who does not create? Do you not then mind? 
[16:17] 
So the first goal of Iman is that people should know their true God. 


The second main goal of Faith is Monotheism (21 - At-Tauheed). It 
is not enough just to know the true God. One may know his God but 
worships Him along with something else. This is absolutely 
unbecoming! If you know your true God, how do you associate a 
partner with Him? The infidels of Quraish knew Allah (SWT) due to 
the long influence of the monotheistic religion of prophets Ibrahim 
(AS) and Ismail (AS). 


ala) Sajal Gees Sod Gag cals d 1S Oya agill Gil 


And if you should ask them, Who created the heavens and the earth? they 
would most certainly say: The Mighty, the Knowing One, has created them; 
[43:9] 


akin ile Gl git gals Gye agit Gils 


And if you should ask them who created them, they would certainly say: 
Allah. Whence are they then turned back? [43:87] 
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Many such verses show the infidels of Quraish acknowledging Allah 
(SWT) and some of His attributes. But they took partners claiming to 
bring them closer to Allah (SWT). 


col) Ugh NY) pb La BU Aigi Soe Igi Guill © Gell Guat a Yi 
cil) a 
Now, surely, sincere obedience is due to Allah (alone) and (as for) those who 


take guardians besides Him, (saying), We do not serve them save that they 
may make us nearer to Allah, [39:9] 


Despite all the claims and excuses, it isn't enough to know Allah 
(SWT). Iman or Faith seeks that knowing our God must lead us to the 
next goal, Monotheism. 


So the first goal is that people should know their god. The second 
goal of Faith is that people believe in Monotheism. They must 
worship Allah (SWT) alone without any partners. 


ola! (Iman, Faith) 
Principal Goal of Iman is (+55)) Tauheed or 
Monotheism, Oneness of Allah (SWT) 


1. Knowledge of Allah (SWT) (àl 4&2) 
2. Oneness of Allah (SWT) (àl xa ï) 
3. Worship of Allah (SWT) (àl sabe) 
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Profound Meaning of Ibadah 

The third main goal of Iman after we know Allah (SWT) and believe in 
His (SWT) oneness, is to worship Him (SWT) alone. All Messengers 
came for this purpose. 


sg Ube) | gh Á | gE) Goh guy Al OS i Chay Ay 


And verily We have raised in every nation a messenger, (proclaiming): 
Worship Allah and shun false gods. [16:36] 
This is the purpose of the whole matter. It isn't enough to know Allah 
(SWT) and fear him, this should be implemented into real actions. 
You must worship Allah (SWT). Worshiping Allah (SWT) through the 
prescribed rituals is one of the main goals of Faith. 


We should understand the meaning of worship or Ibadah (sabe). In 
Arabic, when we say (‘abbad attarieq) (4: 1! že - he paved the way), it 
means he made it straight and walking through it becomes easy. So 
worshiping means to make the matter straight without any twist. 
This is what worship means. It includes submission and easiness. So 
the goal here is to worship Allah (SWT) and to be straight with Allah 
(SWT) without any twist. 


That's why the meaning of worship in Islam is profound and precise. 
It is different compared to other religions which also have different 
acts of worship. Worshiping for us isn't just about the rituals; 
prayers, fasting, reading the Quran, remembering Allah (SWT), 
Supplicating, Hajj, and Umrah. Of course, these are all acts of 
worship but Ibadah encompasses a lot more. Ibadah or worship in 
Islam means anything that a Muslim does with the conscious 
intention of satisfying Allah (SWT) and the act is permissible (Halal). 
There are two conditions; being correct and sincere, then it will be an 
act of worship. Even when sleeping, when someone sleeps intending 
to make sure he wakes up for the obligatory dawn prayer or to wake 
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up for the optional but special night prayers, it is considered an act 
of worship and he will be rewarded. 


More than that, even the food with which a husband feeds his wife is 
rewarded. Because it is an act of charity, and thus considered an act 
of worship. 


a“ 


"S| ja) ad å daa La (fas Ugile Gal J| ál a5 ge as 245 488 Pet tpg Chg 


Allah's Messenger (#*) said, "You will be rewarded for whatever you spend 
for Allah's sake even if it were a morsel which you put in your wife's mouth." 
[Bukhari] 


iy" UB ling ae ih iia dl J gi Gi Bud Jal gal al c tua dF 


Imam Nawawi commented that a man puts food into his wife's 
mouth for two reasons, either because she's sick or for romance 
(Tahabbuk), both of which Allah (SWT) likes. 


Ponder upon this Hadith and notice how profound and precise is the 
understanding of worship in Islam. 


cpl (pill | gllb alag Ale ait) glee eill olaia] Ga ald OI À al CE 
celica LAS giai yd 2 gill Jal Guba i) gin G alag gle a 

di) Ja 38 Gull" J alga Jai Gitai Apiai LAS Égi gic 
Abia siai 5 na 8 aS JEg ita Aad JG Ó ofa cK taal La ail 
Ci hg Miia Sis ie (pig Abii igj Jal Abin ALG Jég 
JÉ Sai Gab AT Sa gKhg AG gh ES SU) Al ging Goll abi aksa 
SN i garda 13) ANS 555 gd ale OWS! ald ob ganas of aii" 
maj al ols 


Abu Dharr reported: 

Some of the people from among the Companions of the Messenger of Allah ( 
=) said to him: Messenger of Allah, the rich have taken away (all the) 
reward. They observe prayer as we do; they keep the fasts as we keep, and 
they give Sadaqa out of their surplus riches. 

Upon this he (the Holy Prophet) said: Has Allah not prescribed for you (a 
course) by following which you can (also) do sadaqa? In every declaration of 
the glorification of Allah (i. e. saying Subhan Allah) there is a Sadaqa, and 
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every Takbir (1. e. saying Allah-O-Akbar) is a sadaqa, and every praise of His 

(saying al-Hamdu Lillah) is a Sadaqa and every declaration that He is One 

(La ilaha ill-Allah) is a sadaqa, and enjoining of good is a sadaqa, and 

forbidding of that which is evil is a Sadaqa, and in man's sexual Intercourse 

(with his wife, ) there is a Sadaqa. 

They (the Companions) said: Messenger of Allah, is there reward for him 

who satisfies his sexual passion among us? 

He said: Tell me, if he were to devote it to something forbidden, would it not 

be a sin on his part? Similarly, if he were to devote it to something lawful, he 

should have a reward. [Muslim] 
Name me one religion that considers fulfilling the sexual desire in a 
legal manner an act of charity and deserves to be rewarded by none 
other than Allah (SWT)? An act of charity is an act of worship in Islam. 
Doing anything lawful and abstaining from the forbidden with the 
intention of seeking the pleasure of Allah (SWT) is an act of worship. 
That definition is broad, encompassing, profound, and precise. It 
prepares the Muslim to be in constant awareness of his or her 
Creator and Lord (SWT). How beautiful is this concept of Ibadah or 
worship in Islam? This is how we Muslims must understand Ibadah 
and worship Allah (SWT) accordingly. This will lead us to the next two 
goals of Iman or Faith. 


Before that, | would like to share a personal example of how this 
understanding of Ibadah has helped me prioritize my obedience and 
worship. Sometimes | get engrossed in my writing and it brings me to 
around 2 or 3 o'clock in the morning. While doing so, | sometimes 
have this monologue, "wouldn't it be better if | stop this and do the 
optional night prayers (Solat Tahajjud) ?" But if | pray, | will delay 
completing this book. What should | choose? An individual prayer or 
a book that will benefit people? For me, writing the book to benefit 
the Ummah is an act of worship. It may be a better act of worship 
with a bigger reward. It is so unique and beautiful that writing a book 
and praying the highly recommended Sunnah of the Prophet (SAW) 
of Tahajjud are both acts of worship. 
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Therefore, pay attention to this profound maxim exemplified by this 
saying of Umar ibn Al-Khattab (RA). One day he passed by a young 
man sitting in a gathering at the mosque and noticed that he 
wouldn't leave. So he asked: What's with him? Why wouldn't he leave 
the mosque? They answered: O Leader of the Faithful, he decided to 
Stay at the mosque and dedicate himself for worship. Umar asked as 
to who provides for him. They said: his brother does. Umar said: His 
brother is better than him. The one who goes to work and earns a 
living shall get a bigger reward than someone who dedicates his life 
for mere ritual worship. 


This is how we understand worship in Islam. So when we say 
worshiping is one of the goals of Faith, worshiping is to make our life 
for the sake of Allah (SWT). Even our death is for the sake of Allah 
(SWT). 


Copallall G5 a iaag Gia Lig Aa O J 
Say. Surely my prayer and my sacrifice and my life and my death are (all) for 


Allah, the Lord of the worlds; [6:162] 


This then is the meaning of worship. It is unique, profound, and 
beautiful. 


140 











Getting Closer to Allah (SWT) 

So, the first goal of Iman is to know Allah (SWT). The second goal is 
Monotheism. The third goal is to worship. The fourth goal is getting 
closer to Allah (SWT) and doing our best to seek His pleasure. 


ola! (Iman, Faith) 
Principal Goal of Iman is (++3)) Tauheed or 
Monotheism, Oneness of Allah (SWT) 


Knowledge of Allah (SWT) (ù! 48 ja) 
Oneness of Allah (SWT) (4! 155) 
Worship of Allah (SWT) (à! sabe) 
Closeness to Allah (SWT) (4! l ail!) 





Once we know the greatness of Allah (SWT), His perfect attributes, 
and beautiful names, and we feel the superiority of Allah (SWT), we 
will do our best to seek His pleasure. 


Some people do their best to escape religion. They do their best to 
find a way out. Whereas a true honest believer will do his best to 
come closer to and seek the pleasure of Allah (SWT). This is the 
honesty of Faith. If someone truly knows Allah (SWT) he will seek out 
for his Lord (SWT). 


ail Č) alu g dyle atl glue di Ji JÉ JÓ Ale cil ta) BIA onl E 
sirin e NE idl G 5 UAG eal AG ab Lg od gal Ga" JÓ (lla 
djaj a Sal gills Gl) G aye ve H ge Ja Vg Age Ai i) Lae Gt) Gaal 
coll B45 Ay Sea oll yag edy Ral gl) haau IS aigi KE 
cial Gly ABLES ls Gilg gy ply ttl Al 9 yy Gib 


EIES 
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From Abu Hurayrah (may Allah be pleased with him) who said: 

The Messenger of Allah (peace and blessings of Allah be upon him) said, 
“Verily Allah Ta’ala has said: “Whosoever shows enmity to a wali (friend) of 
Mine, then I have declared war against him. And My servant does not draw 
near to Me with anything more loved to Me than the religious duties I have 
obligated upon him. And My servant continues to draw near to me with nafil 
(supererogatory) deeds until I Love him. When I Love him, I am his hearing 
with which he hears, and his sight with which he sees, and his hand with 
which he strikes, and his foot with which he walks. Were he to ask 
[something] of Me, I would surely give it to him; and were he to seek refuge 
with Me, I would surely grant him refuge.’ ” [Muslim] 
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Calmness of the Heart 
The final goal of Iman or Faith is the satisfaction and calmness of the 
heart. 


Ca gli Cit fu) Say VIA Shs Aga old Cabs | pial Gal 


Those who believe, and whose hearts find satisfaction in the remembrance of 
Allah: for without doubt in the remembrance of Allah do hearts find 
satisfaction. [13:28] 


3 


=, [>] m A 
diiahai giil gi G 
ad a 


= 


iua a Anal AS al a) 


O (you) soul, in (complete) rest and satisfaction! 

"Come back you to your Lord,- well pleased (yourself), and well-pleasing 

unto Him! [89:27-28] 
There is a feeling of emptiness in the heart that could solely be filled 
by the remembrance of and intimacy with Allah (SWT). 


ab iagi agp b YAS Wie Aides ål Éi gi OS gabi Oa 


But whosoever turns away from My Message, verily for him is a life 
narrowed down, and We shall raise him up blind on the Day of 
Judgment.[20:124] 
He who shuns his Lord will live a sad life, imprisoned by the vanities 
of life. His end will be a painful one. 


So, these are the five goals of Faith from the base to the pinnacle. 
The one who truly believes and nurtures his or her Iman will always 
have a contented and satisfied heart. His life will be in full confidence 
and satisfaction. It is the pinnacle of the fruit of the true knowledge 
of Allah (SWT), honesty in worshiping Allah (SWT) and doing the best 
to seek His (SWT) pleasure. 
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okey) (Iman, Faith) 
Principal Goal of Iman is (+21) Tauheed or 
Monotheism, Oneness of Allah (SWT) 


. Knowledge of Allah (SWT) (à! 42) 

. Oneness of Allah (SWT) (àl 1555) 

. Worship of Allah (SWT) (àl sabe) 

. Closeness to Allah (SWT) (à (J! Goal) 
. Comfort of the heart (ld! olich!) 





Next, in the final chapter, we will put together all that we have 
discussed and conclude what is the end goal of Islam. 
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XII 


Concluding Remarks 


Islam Simplified 


iia n 


Al-Quran The Prophet 


- Topics - Roles 





We will conclude our discussion on understanding the goals of Islam 
in this chapter. It is a major perspective in helping us explain Islam in 
a simplified but complete manner. Simplicity does not mean 
superficial or incomplete. Islam Simplified means to make the 
understanding and explaining of Islam easy and simple, yet complete 
and meaningful. So, it is simple yet profound, Insha Allah. 


Islam has three major components, Shariah (Islamic law), Akhlaq 
(Morals), and Iman (Faith). We have discussed the Goals of Shariah, 
the Goals of Akhlaq, and how Islamic Morals differ from other moral 
systems. In the previous chapter, we have just concluded the goals of 
Faith which include knowing Allah (SWT), Tauheed, getting closer to 
Him, seeking His pleasure, and the satisfaction of the heart. 
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End Goal 

We have discussed these goals separately. What are the objectives of 
all these goals? What connects all of the different goals that we have 
discussed? Let me start by providing a simple definition of some of 
the terms | have used and will be using. Other references will use 
these similar terms with different meanings. | don't intend to argue 
on which definitions are correct, only to clarify what those terms 
mean in this book. Let me take the simple analogy in the game of 
football (or soccer in the United States). The goal of every football 
game is to win the game. Within the context of a football season or 
tournament, the higher goal is to win the championship or 
tournament or to go as far as possible. Clearly, there is a higher goal 
than just winning the match. Beyond winning the championship or 
tournament, there is even a higher goal, perhaps to be recognized 
as the best football team ever. So goals are of different types 
depending on its impact and timeframe. Some references use 
different terms like objective, target, vision, and endgame to describe 
the various types of goals. 


We have used the simple term goal(s) (8 - Hadaf) up till now. | will 
use the term main goal or principal goal to highlight the goal 
beyond the goals of Iman, Akhlag, and Shariah that we have 
deliberated. | will tie all these principal goals with the term end goal. 
So Islam has one end goal with three principal goals beneath. Under 
the principal goals, lie the goals of the components of Islam, the 
goals of Shariah (Islamic law), Manners, and Faith. We have an end 
goal supported by other goals. 
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Falah 

So what is the end goal (Alghayah alkubra) of Islam? Some people 
answer as Oneness of Allah (Tauheed). No, Tauheed is the principal 
goal of Faith. The ultimate end goal of Islam, in my opinion, is (>! - 
Falah), salvation or prosperity of the human soul in this life and the 
Hereafter. 


ay! - Islam 
End goal of Islam is (z>!) Falah, 
salvation of the human soul in this life and the Hereafter. 


Gay! 


(Iman, Faith) day pial 


Principal Goal of Iman is (Akhlaq, Morals) (Shariah, Law) 
(3a li) Tauheed or Principal Goal of Akhlaq is _ Sa ee ot 
Monotheism, Oneness of the Realization of 4s) eh ta . i 

oben o Mercy and (J4) Justice Is (4 — AR 
Allah (SWT) y and (9%) Allah 





Notice | mention Falah of the human, not Falah of the Muslim. Islam 
did not come only for the Muslims. When Muslims truly practice 
Islam, even those who reject Islam will benefit. Look at the principal 
goals of Shariah, Akhlaq, and Iman as highlighted in the visual above. 
Non-Muslims may not believe in Tauheed nor agree that Rule is for 
Allah (SWT) only, but they will certainly benefit from the realization of 
Mercy and Justice in society. 


Calla dads Y) As) ag 


And We have not sent you but as a mercy to the worlds.[21:107] 


Muslims don't deal with humans with hatred. We don't deal with 
humans the way ISIS does, may Allah (SWT) disgrace them, which is 
to judge against other people so that if they disbelieve, slaughter 
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them and send them to Hellfire. As Muslims, we are not allowed to 
judge people's destiny in the Hereafter. That is only for Allah (SWT) to 
judge based on His justice and wisdom. In this life, Islam demands 
that we treat others with justice and mercy. That is the principal goal 
of our beautiful morals. 


We must care for our fellow human beings, and wish them good. If 
we don't like human beings, how is it the case that we are supposed 
to invite them to Islam? We care about them. We strive so that we all 
live in peace, and attain salvation on the Day of Resurrection. 


The end goal is Falah of the human in this life and the Hereafter. The 
person who believed and achieved all the goals, he would attain 
Falah in life and the Hereafter. What if he did not believe it? A 
non-Muslim who lives under an Islamic rule, supposedly, he shall live 
in happiness and prosperity with a good education, prosperous 
economy, able to develop his family, enjoy justice and respect, and 
taste the sweetness of a humane society. This is how the 
Non-Muslims used to live in a Muslim society. (Some good examples 
can be found in this reference [3]) 


Nowadays, neither the Muslims nor the Non-Muslims live in dignity, 
honor, or mercy. Over the years, both bad scholars and bad rulers 
have destroyed our countries, our history, and our civilization. So, we 
want this Islamic civilization reborn. The Islamic civilization doesn't 
only serve Muslims but all of the people. We wish all people good in 
this life. And for those who believe, they shall prosper in life and the 
Hereafter. 


(In a follow-up sequel to this book, | will come back to the subject of 
how different categories of people will be treated in the Hereafter, 
Insha Allah. It is a special and important topic but requires some 
prerequisites. Thus | will discuss it separately.) 
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| was precise when | used the word Falah of the human. | didn't say 
Success (cl - Najah) or happiness (st - Sa'adah), | said: "prosper". 
In Arabic, the call to prayer (Azan) says "Hasten to prosperity" or it 
can be translated as "Hasten to salvation". Happiness, of course, is a 
fruit of prosperity. 


Saag (hits aglad aaah Y : Gali AS Y cl 4 

Sng BS Ug Aa J) gib Iai Gal GG 

Lal (Nad oy Gy ti BUR aS) Gaig Gi glial) Coal La gd Gua 
args 


La SY Gaig Gi glade) cals La gå yati Ag) pi | gine yt Lal 
Iyaa 336 phe “shy ld 


On the day when it shall come, no soul shall speak except with His 
permission, then (some) of them shall be unhappy and (others) happy. 

So as to those who are unhappy, they shall be in the fire; for them shall be 
sighing and groaning in it: 

Abiding therein so long as the heavens and the earth endure, except as your 
Lord please; surely your Lord is the mighty doer of what He intends. 

And as to those who are made happy, they shall be in the garden, abiding in 
it as long as the heavens and the earth endure, except as your Lord please; a 
gift which shall never be cut off. [11:105-108] 


But Falah is the end goal, why? Memorize this well. There is a 
difference between the feeling (4s - Shu’ur) and the status or 
condition (Ji - Hal). In a very short summary, feelings are temporary, 
or short term. A Status can be permanent or long term. It might not 
be permanent but lasts long. An example of the feeling of happiness 
is when someone passes an exam. If Someone survives a car 
accident, he will feel happy. Or the opposite, sadness. If someone 
loses a dear person, he will feel sad. But this feeling doesn't last, it's 
temporary. 


But, for some people, this feeling turns into a condition or status. So 


he gets into a state of depression or a state of hatred. Anger is a 
temporary feeling but hatred is a lasting condition. Anger can but 
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does not necessarily lead to hatred. Anger is temporary, whereas 
hatred can last. If someone hates someone else, this is lasting. On 
the other hand, if you get angry with your kid, this is temporary. 


Thus, Feelings are temporary but a Status is permanent. As such, we 
seek Falah because Falah reflects a status. 


ALS óa all ú 
Truly he prospers that purifies it, [91:9] 


Falah means to succeed in every aspect, and it entails a continuous 
Status. Whereas success entails that he made a success but could fail 
again. 


As another example, consider the beautiful connotations here, when 
the Quran talks about the marriage relationships. 


Baga ač Jaga Ugall | pidual Lally j atiii Ca ASS GIS Oj Aa) Oe 


a 


6988 a gil o aby Bh a aythases 


And among His Signs is this, that He created for you mates from among 
yourselves, that you may dwell in tranquillity with them, and He has put 
harmony and mercy between your (hearts): verily in that are Signs for those 
who reflect. [30:21] 
Allah (SWT) didn't say that he has put "love" (Hubb) and mercy 
between your (hearts) He said "harmony and mercy" because the 
feeling of love can, in a matter of seconds, flourish or dwindle. It goes 
up and down. But when it comes to harmony, even if | disagree with 
my spouse or the opposite, intimacy and care still exists. So, she 
might be upset with me at a moment, but then at that same 
moment, if she feels that I'm in danger, she will immediately forget 
being upset. Why? because there's harmony. Thus, keep in mind this 
difference between a feeling and a condition. 


So, the end goal of Islam is that humans achieve Falah in this life and 
the Hereafter. Islam wants people to live happily and attain salvation 


150 





on the Day of Resurrection. Islam wants people to go to heaven and 
escape Hellfire, and get the pleasure of Allah (SWT). These are the 
three afterlife goals; being saved from Hellfire, gaining entry into 
Paradise, and attaining the pleasure of Allah (SWT). All these are the 
fruits of Falah. 
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Goals of the Three Main Components of Islam 


ay! - Islam 
End goal of Islam is (z>!) Falah, 
salvation of the human soul in this life and the Hereafter. 


Obey] Pep 
(Iman, Faith) Di day pill 


Principal Goal of Iman is (Akhiaq, Morals) harii aw 
a Principal Goal of Akhlaq is (Shariah, Law) 
(+a) Tauheed or : Principal Goal of Shariah 
the Realization of (44a 2) repos Seon ate 
is (4 Sal), Rule is for 
Allah 


Monotheism, Oneness of 
Allah (SWT) Mercy and (J) Justice 





| will summarize the goals of the three main components of Islam. As 
we started, Islam consists of Iman, Akhlaq, and Shariah, in that order 
of importance. The main or principal goal of Iman is Oneness of Allah 
(Tauheed). That's why there is a lot of emphasis on this matter. It also 
represents the source and starting point of everything; rule, politics, 
economy, manners. This is a fundamental matter. It is the principal 
goal. Without Tauheed, we will certainly not attain Falah in this life or 
the Hereafter. 
Sai du) gh 8 
Lanes 2) 
Mg aly aba 
Ba) 1588 AT OSS alg 
Say: He is Allah, the One and Only; 
Allah, the Eternal, Absolute; 


He begets not, nor is He begotten; 
And there is none like unto Him. [112:1-4] 


The above is one of the last chapters of the Quran. It unequivocally 
States the Oneness of Allah (SWT). 
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The principal goal of Akhlaq is mercy and justice. Mercy and justice 
are the starting points of morals in Islam. You will find out that 
everything related to morals in Islam revolves around mercy and 
justice. 


Calla dads Yl Ais) leg 


And We have not sent you but as a mercy to the worlds.[21:107] 


Se icra enti oat air PET 
Gia Lay Sp i Á o Á Igi * ig gaat Cajal ga | glace ) glad Yi ite 


O you who believe! stand out firmly for Allah, as witnesses to fair dealing, 
and let not the hatred of others to you make you swerve to wrong and depart 
from justice. Be just: that is next to piety: and fear Allah. For Allah is 
well-acquainted with all that you do. [5:8] 


Biallg lbadll cS ging Cail 54 stil guais Jasiu Jala al ål 
C3988 á dial alag" Ailg 
Surely Allah enjoins the doing of justice and the doing of good (to others) 


and the giving to the kindred, and He forbids indecency and evil and 
rebellion; He admonishes you that you may be mindful. [16:90] 


(Again, a good reference on this topic is here [3]) 


Concerning Shariah (Islamic law), its main source and principal goal is 
as mentioned in Al-Quran. 


= á Zo @ 1 ERR A ee TE á Stow L% fga noS 
Y ull si og ai oal éi YI ada Yi Spal © ty $) aSall Oo 
gales 


Judgment is only Allah's; He has commanded that you shall not serve aught 
but Him; this is the right religion but most people do not know: [12:40] 


Ce 


The main source of Shariah is Allah (SWT) through the final revealed 
book, the Holy Quran. The Quran itself prescribed clearly the other 
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source of divine rule. The Quran gives us a methodology on what to 
do if Allah's judgment is not found in the Quran. The Quran has all 
the major laws but some details are explained by the Messenger 
(SAW) through his sayings, actions, and permissions. 


Cys S All Ag Oy 98S GI al Ag gat Nij Sia Y gaal GNS Lag 
Line Pa Ga 88 al ggg al Cats Gag Ad yal 


It is not fitting for a Believer, man or woman, when a matter has been decided 
by Allah and His Messenger to have any option about their decision: if any 
one disobeys Allah and His Messenger, he is indeed on a clearly wrong Path. 
[33:36] 


Lads i) GJ hal 1 gM go 1 gg Std Ade Ahly Lag 6 gaii i guili AST Lag 
Kilda! 


.. and whatever the Messenger gives you, accept it, and from whatever he 
forbids you, keep back, and be careful of (your duty to) Allah; surely Allah is 
severe in retributing (evil): [59:7] 

We have no other option since part of Iman is to accept the rule of 
Allah (SWT) and His Messenger (SAW). This means that if we don't 
judge by what Allah has revealed or the Messenger has decreed, we 
are not considered believers in the first place. 


le - 


ajg Ua 385 LE he ag Cal glad (68 Gye alui Aly Goa adil Gus Jun 
ORD 
Do they seek for other than the Religion of Allah?-while all creatures in the 


heavens and on earth have, willing or unwilling, bowed to His Will 
(Accepted Islam), and to Him shall they all be brought back. [3:83] 


Religion here means law, so it isn't acceptable not to abide by His 
(SWT) laws. The evidence from the Quran is just overwhelming on 
this matter. The essence of Shariah is “rule is only for Allah (SWT)”. 
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Let us conclude the first perspective of Islam Simplified, which is 
Islam itself. Islam has three components; Iman or Faith, Akhlag or 
Morals, and Shariah (Islamic law). Shariah has three aspects; 
Essentials, Needs, and Embellishments. The Five Essentials are the 
Preservation of Religion, Self/Life, Mind, Wealth, and Family and 
Offspring. Family and Offspring are together. 


Islamic Morals, as we said earlier, are dramatically different from 
universal values and manners. Morals in Islam revolve around mercy 
(Asai!) and justice (Jẹ). The principal goal of Morals is to achieve 
mercy and justice among humans and the universe. The principal 
goal of Shariah (Islamic law) is to practically realize the maxim “Rule 
is only for Allah (SWT)”. The principal goal of Iman is Oneness of Allah 
(Tauheed); only Allah (SWT) is to be worshiped, with absolutely no 
partners, and to seek His (SWT) pleasure. 


The end game of all of this, the ultimate goal is Al-Falah, prosperity or 
Salvation of the human in this world and the Hereafter. 


Z o 


SUG] Lag ul 4a WALES (455.5 alui cya ali É 


Abdullah ibn Amr reported: The Messenger of Allah (SAW) said: 
He has succeeded who embraces Islam, whose provision is sufficient, and 
whom Allah has made content with what he has given him. [Muslim] 


| present again the visual | introduced in the beginning of this book. 
We have now explained it sufficiently. With this, we now understand 
the first major branch of our Islamic Simplified tree, the branch of 
Islam. 
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aud! - Islam 
End goal of Islam is (g5) Falah, salvation of the 
human soul in this life and the Hereafter. 


(Iman, Faith) (Akhlag, Morals) (Shareeah, Law) 
Principal Goal of Principal Goal of Principal Goal of 
Iman is (+=) | Akhlaqgisthe | Shariah is 


Tauheed or Realization of (a pal), 
Monotheism, (^a) Mercy and Rule is for Allah 


Oneness of Allah | (J—) Justice 


1. Knowledge of Allah 1. Perfects Morals 1. Preserving the 
(àl ii yas) based on the Fitrah Essentials 
2. Oneness of Allah 2. Motivated for the - Al-Din (2!) 
(àl a) pleasure of Allah - Al-Nafs (l) 
3. Worship of Allah (i) Silos pa) - Al-Mal (ual) 
(sil ac ) 3. Balance between - Al-"Agl (Jz) 
4. Closeness to Allah human, society and - Al-Nasl (Ji!) 
(àl Ll ih) creation 2. Meeting the Needs 
5. Comfort of the 4. Premise that - Facilitating the 
Peart (=l iiad) Everything belongs to Essentials 
Allah (à iil) 3. Embellishments 
5. Social responsibility | | - Make life and 
religion beautiful 
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Final Words 

We hope this book has achieved its purpose to explain Islam 
comprehensively but in a simple way. We have kept it simple by 
focusing on the goals of Islam and its main components rather than 
the details of the dos and don'ts in Islam. Today, more than ever, 
people are seeking to understand the purpose or the Why of the 
things they do. We hope this book has helped Muslims and 
non-Muslims alike to understand the “Whys” or goals of Islam in a 
Simple yet profound way. Simplicity does not mean superficial. 
Simplicity means to make something easy and simple. So, lwe hope 
our dear readers will appreciate the simple yet profound 
understanding of Islam that this book presented. 


The video series in Arabic available at suwaidan.tv also completely 
covers the Holy Quran and the Roles of the Prophet (SAW). We are 
preparing the English version in an e-book format similar to this. 
Insha Allah, we will make it freely available in due time. 


We will explain the unique circular method that forms the basic 
Structure of the Quran. We will then discuss the seven main topics in 
the Quran and the related sub-topics. This will give us a wholesome 
understanding of the Holy Quran. 
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Laws and Morals 


rophets and Scripture 


World of Unsee 
d = 


en 





We will also present the different unique roles of the Prophet (SAW) 
so that we can better understand the Sunnah. Only certain roles of 
the Prophet (SAW) are binding upon Muslims to follow. 


(Jag - oot) 55 


Prophethood (Prophet, Messenger) 


Human 





Legislation 


Issuing edicts 





Adjudication 





Political leadership of the state 














Guidance 





Conciliation 
Advice to those seeking his opinion 


Counselling 








Wallahu al-Mustaan (¿tái ails), And Allah it is Whose help is to be 


sought. 
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Feedback 


Please email us at leadus.my@gmail.com on any questions or 
comments you have. We sincerely appreciate all ideas to help us 


improve our work. 


Stay up to date with our newest events and publications at 
https://www.leadus.my/ 





Thank you. 


LegdUS 
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Other Books From LeadUS 


PROPHET 
MUHAMMAD 


the hallmark of 
LEADERSHIP 





This book synthesizes the 
advanced knowledge in modern 
leadership science with leadership 
examples of Prophet Muhammad 
(SAW) and the history of the 
generation of the Companions. 
The approach taken is to start with 
a known modern leadership 
reference model that is well 
documented. It then collected and 
collated evidences from Hadith (a 
collection of traditions containing 
sayings of Prophet Muhammad 
(SAW)) and Seerah (the life, 
history, behavior and habits of 
Prophet Muhammad (SAW)) 
based upon the classifications of 
the model. It helps to make the 
readers to become better leaders 
to help them personally and to 
help them provide much better 
leadership for the Muslim 
community. 
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This book discusses the why, what 
and how of Rahmatan lil-Alamin as 
the higher objective of humanity. It 
presents a practical understanding of 
the purpose of creation and humanity 
to improve the individual and 
collective well-being of Muslims and 
society. The intention is to 
re-introduce and re-emphasize the 


OBJ ECTIVES \ correct Islamic perspective of 
OF \ humanity. 
HUMANITY 


~ We describe in detail how the 


Miz Muslim can apply Rahmatan 

) lil-Alamin daily in his or her life. We 
propose a practical model of 
Rahmatan lil-Alamin that we induced 
from the Quran. 


This book seeks to establish a 
connection between Islam and 
civilization within a civilizational 
and ethical framework. We believe 
that a more proper and complete 
understanding of the Islamic view 
about humanity may present to us 
new perspectives of Islam and how 
Muslims should engage with fellow 
Muslims and people of other faiths. 
In fact, the implication of this new 
reinterpretation framework goes even 
further in that: any human 
civilization built on this framework is 
the most prosperous for the whole 
and also for the individuals in it. 
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